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Foreword

This slender book contains some of the papers read at our
informal convérsations and two statements produced by the
group.

We publish these, not because we regard all these papers as
of equal worth or scholarship, but mainly because we wantto
draw more people into our fellowship—people who will take an
interest in our conversation and pray that our work may bear fruit
for the glory of God.

We have met at an informal level, and most of the time in
private houses, usually from morning till late afternoon of a whole
day. Itis only because we have found these meetings useful that
we have persisted and dared to invite the general Christian public
to join us in their thoughts and prayers.

"Any comments or questions you have either about these
conversations or about the papers may kindly be addressed to
Sri. N. M. Abraham, Editor, Malayala Manorama, Kottayam.

Please pray for us.

Fr. Paul Verghese,

Kottayam
President

h's
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Joint Conveners’ Statement

A few of us belonging to the Syrian Orthodox Church and the
Mar Thoma Syrian Church have been meeting together under the
presidentship of Rev. Fr. Paul Verghese from time to time during the
last two years and more, to consider in a cordial and prayerful
atmosphere how our two churches may draw closer to each other
in Christ for the furtherance of God's purposes for us.

We have in these meetings at an unofficial level, discussed
both our common heritage and the factors that divide us. That
we have many things in common is nothing surprising. Till the
latter part of the 19th century, we had been, after all, one undivided
church for many centuries. We still confess the same Trinitarian
and Biblical faith based on the Incarnation, Death and Resurrection
of our Lord Jesus Christ, which is also expressed in the Nicene
Creed.

As for the 19th century division in the Malankara Church,
both sides have been responsible in different ways for precipitating
the split. Even in our separated existence, God has blessed us
both in His infinite mercy. But that cannot be interpreted as God's
approval of our separation. Christ still wills that we all may be
one. Our separation results in distorting the perspective of each
side on points of doctrine and practice strongly emphasized by
the other.

Has the time not come for us as Churches to approach each
other, not with the dominant motive of finding out and even
exaggerating the faults and defects in each other's position, but
rather in the spirit of sympathetic understanding and appreciation
of what is of real value in the other's position? Do we need to
continue to carry the burden of past prejudices and misunderstand-
ing ? Can we not abandon the attempt to justify everything on
one’s own side, and begin to see that the other side might also
have had a point? Are we not mature enough to acknowledge our
own faults and inadequacies both past and present ? How else can
we mutually enrich each other by a fuller grasp of the depths of
the truth in Christ ?

Even with all the differences that now exist between our
churches, is not what we share in common adequate as a basis for
greater co-operation in fulfilling the common task entrusted to us
by our Lord and Saviour? It is a decision to be made ata more
official level, but our own experience has shown that there is much

that could be done together now.
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What progress have we made in our discussions as for ?
It 1s not easy to measure or record that progress in precise terms.
Misunderstandings have been cleared in many instances. The
spirit of understanding and acceptance has grown among US.
We have begun to want to overcome the hostility and indifference
that our churches have shown towards each other. We have 8
greater longing for mutual understanding and appreciation, as well
as for co-operation in all possible spheres.

In the ecumenical movement we have learned not to fix our
goals, in advance. We approach each other trusting in the power
of the spirit to lead us. We cannot predict the outcome of closer
ecumenical collaboration between our g:hurches. The change gf
attitudes can be regarded as a value in itself. The next step will
be shown to us by out common Lord. We have had several papers
read in our meeting. We hope to publish them in due course.

The main purpose of this statement is simply to let more people
know of our venture and to request their prayers and suppert. We
are an unofficial group who want to serve by preparing the way
for the churches to act. Ultimately it is He who must act, who
also prayed to the Father “that they all may be one, even as we
. are one.”

Joint Conveners:

C. P. MATHEW
K. M. CHERIAN



A Common Statement

A few of us belonging to the Syrian Orthodox Church and the
Mar Thoma Syrian Church have been meeting together in the name
of Christ, several times in the last three years. We want to place
before our Christian Brethren, this agreed statement of some of
the things which we hold in common with each other as Christians.

1. Commenn History:

Our two churches shared a common history till the latter half
of the nineteenth century. This common history in one undivided
church for some eighteen centuries or more still exists as a strong
bond between our two churches.

The demand for reform in the undivided Syrian Church was
the occasion for our division. At least as early as the beginning
of the 19th century these demands were made both by Anglican
missionaries and by Syrian Christian leaders. There were abuses
in the church; the priests were often uneducated and unable to
give spiritual leadership. The demands for reform were often
justified; sometimes they resulted from lack of understanding of
the Eastern tradition.

The demand for reform was pressed by the missionaries. In
1836 the Mavelikkara Synod unanimously rejected the demands,
except for asolitary voice of protest. Many of these demands
were subsequently complied with in both our churches, but alas,
only after the separation. The liturgy is now celebrated by both
our churches in Malayalam—one of the major demands of the
reformers. Many of the demands of that time we both find now
irrelevant. In major matters of faith we find ourselves substantially
In agreement.

2. Common Faith:

Much of the faith of the Christian Church we still hold in
common. The great ecumenical creed of Nicea and Constantinople
still remains fundamentally the formulation of our faith. Our
common faith is in the Father, the Son and the Holy Ghost, one
God; in the Father, the creator of all; in the Son of God who
became incarnate, was made man and was born of*the Virgin Mary,
who lived and taught and died on the cross on behalf of us all;
who rose again from the dead, who sits at the right hand of the
Father, and who will come in the fulness of his glory to judge the
living and the dead; in the Holy Ghost, who spoke in the Old and
New Testaments by the prophets and the apostles, who proceeds
from the Father alone, who is worshipped and adored with the
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Father and the Son; an
Church. We confess
look for the resurrecti

din the one, holy Catholic and A_postohc
one Baptism for the remission of sins; we
on of the dead and the life eternal in thg
world to come. These fundamental realities which we hol

together gives us a basis for common prayer and common labours
for the glory of God in the service of man.

3. The Bible:

We both hold

the Bible in highest reverence as the Spirit-inspir
ed Word of God,

the Apostolic testimony to our Lord and S-a\:'o:;
Jesus Christ. Both churches agree that while the Holy r?cn%ggu-
are unique in their status and authority and that no gt _?fis i
ments can be placed on the same level in the c_hurfc ’t;1e holé
accepted that the Bible’is not the sole authority for w
faith and practice of the Church,

4. The Church:

i rch i Body of Christ, the
We both believe that the Church is the ]
divine society into which members are incorporated by Baptism
and Chrismation. It is the communion of Saints in which members
united to Christ and to each other in Christ, share in one common
life by the Holy Spirit.

5. The Eucharist:

Both our churches are agreed that th
act of worship of the Churgh
eternal and unrepeatable sacrific
We have agreed that the Euchari

e Eucharist is the central
in which we share in the one
e of Jesus Christ on the cross.

: arist is a sacrifice, not in the sense
that it repeats the unique sacrifice of Calvary, but that it makes

the sacrifice of Calvary present in our time and enables us to

participate in the saving power of the cross and resurrection
ofiovplbord Jesus Christ, We are also agreed that Jesus Christ
gives himself, his own bod

Y and blood, in the Eucharist and that
we partake truly of Christ's body and blood. We are agreed also
in rejecting the terminology and underlying philosophical concepts
of the western doctrines of THanssubstantiation and con-

_substantiation. We have agreed that in the Eucharist by the action

of the Holy Spirit, the bread and the wine after consecration,
are the body and blood of our Lord, thoughwe are unable to
explain the preci§e sense in which this is so.

6. The Ministry: _
We are agreed that the Episcopal ministry with presbyters
and deacons to assist the bishop

s, belongs historically to the life
of the Church. We both beli

L eve that the Holy Spirit bestows
special grace and power through the Sacrament of ordination.



7. The place of the Departed:

We both agree that belief in the communion of saints belongs
to the faith and practice of both our churches ; that all those who
belong to Christ are united to Christ and to each other in the
Body of Christ; that death does not separate the believer from
Christ or from His Body; that the living and the departed belong
together to the same body of Christ though in different ways; that
we should commemorate the faithful departed and especially those
departed whose lives have been an inspiration to the Church. We
are all agreed that Christ is the sole mediator between God and
man, but that asking the departed Saints for their prayer on our
behalf would be no more a violation of the sole mediatorship of
Christ than asking our living Christian friends to pray for us. There
are many significant disagreements among us in this field, but on
the points mentioned here, we find a remarkable area of agreement.
The disagreement relates to the questions—firstly, whether our
departed are in a State where they can pray to God or benefit from
our prayer; secondly, whether we can communicate with them.

8. Practice:

There is much else that is common between us in practice.
The Eucharistic and other liturgies we use are similar in many
respects. We both face east for public worship, make the sign of
the cross, and genuflect in adoration of God. Our episcopal and
clerical vestments are similar. We both give the kiss of peace in
much the same manner. We both use the mother tongue for
worship. We have many of the feast and fast days, in fact much
of the church calendar, in common. We both believe in and
claim apostolic succession. We both insist on celibacy of bishops
and allow married people to be priests. We are both members in
the World Council of Churches.

The questions are, given this wide area of agreement,

1. Can we enter into a greater degree of co-operation in
carrying out the common mission of the church ?

2. Can we continue in dialogue and common prayer as
churches, in order that the unity which Christ wills may be realized

among us again ?



The Reformation’ Movement of the
XIX Century in the Malankara Church and

its Significance for the future
C. P. MATHEW |

This paper consists of the following main parts: (1) The
historical framework of the outstanding events, (I1) The IiturgiC_al
and allied changes effected, (Iil) The doctrinal position as seen N
our liturgy, (IV) The total impact of the movement, (V) The
ecumenical approach in the present situation.  |f there will be somé
overlapping in the discussion of these, | hope | shall be pardoned-

1. The Historical framework of outstanding events

(1) The beginnings of the Refor
the advent of thﬁ C.dM. S. Mission
last century. The idea of such a Mission was c ived in the
time of Mar Thoma VI (The Great Mar Dionysius).onc'?he work of
this Mission in co-operation with the Prelates of the Malankard
Church lasted only for about two dacades. During this short perio
the foreign missionaries did a |ot of good work in the religious
educational and social spheres of this ancient Christian Community
of this land. 1 shall not pause to describe their manifold achieve- |
ments as they are fairly well-known  However their work als® |

led to some very regrettable results, though they were by no means
soley responsible for the same,

There occured a serious split 1IN
the Malankara Church which was one united churgh at the

beginning of the century but which divided itself into three sections
before the close of the ce

E : Ntury. Certain new religious ideas an
innovations advocated by the missionaries played a great part 1N
the origin of this split Whether these ideas and innovations weré
gopq or to what extent they were sound is a question on whic
opinions are naturally divided. The Missionaries and the then
Metro;_)o'ltan_wnh the people under him parted from each other
following the Mavelikara Synod of 1836,

(2) In the following year Palakunnathu Abraham Malpan who
had bgaeq working in the Theological Seminary at Kottayam when
the Missionaries and the Metropolitans were co-operating in the
. een considerably influenced by some aspects
of the work of the Missionaries made some innovations in his own
parish church at Maramon.  What were the main innovations
(a) He used Malayalam in the celebration of the Holy Qurbana,
(b) He administered the Sacred Elements in two distinct kinds Or

mation Movement go back tO
of help in the early part of the
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seperately, (c) Certain alterations were made in the text of the
Thaksa too. What these were we shall notice later. Of these
three main innovations, only the first two were generally adopted
even amongst his adherents and not the third one, till 1878 ie
till after the death of Mathews Mar Athanasius, when it was
almost certain that a split in the church would occur. We shall
revert to this later.

(3) Abraham Malpan's innovations or reforms were severely
frowned upon by the then Metropolitan of the Church, Cheppat
Mar Dionysius. The latter excommunicated the Malpan and his
whole parish who were solidly behind him. . The malpan sent a
nephew of his, a young deacon Mathew by name to the Jacobite
Patriarch at Antioch to be consecrated as Metran. This was the
first time that anyone went to the Patriarch from Malankara to
receive episcopal consecration at his hands and there is some irony
in this as disclosed by subsequent events.

\

Dn. Mathew lived with the Patriarch for nearly two yearS
before he returned home in 1843 after having received due con-
'secration. Nearly ten years later the Travancore Ruler issued a
Royal Proclamation in favour of this new Metran as the Head of
the Malankara Church and of the non-Roman Christian Community
in the land. To what extent Mathews Mar Athanasius sought to
carry out the reforms of his uncle the Malpan is not very clear. It
is fairly certain that he was not a wholesale reformer and the
Malpan was grieved over it. The Metropolitan wanted to com-
prehend or hold together the pro-reformers and the anti-reformers
as far as possible. But he did not succeed remarkably in this effort.
He increasingly evoked the hostility of considerable sections in the
Church, it may be for several reasons.

(4) Some of those hostile to him, it may be for good reasons,
sent one of them, Pulikot Joseph Kathanar, to the Patriarch of
Antioch, a different person now, to receive consecration as Metran.
He duly returned as Mar Dionysius and naturally tried to oust
Mathews Mar Athanasius and to win recognition by the Government
as the Metropolitan of the Church. For several years his efforts did
not succeed and so he decided that the Patriarch should be persuad-
ed to come down-to Malankara to fight for his cause. In 1875
Patriarch Mar Pathrose arrived and was hailed with enthusiasm by
a large section of the Church. It may be the first time that the people
of this land were seeing a partiarch in their midst. But even the
Patriarch did not succeed in securing a Royal Proclamation in
favour of Mar Dionysius though the proclamation that had
been issued in favour of Mar Athanasius was withdrawn. The
Government took up the correct position that a dispute between
rival claimants for the temporalities of the church must be settled
in the law courts of the land. So the Patriarch returned home
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\ A
giving instructions to Mar Dionysius to file a Civil suit to gain his

ends. In 1877 both the Patriarch and Mathews Mar Athanasius
passed away. A few years before that the latter had consecrated
hi_s successor Thomas Mar Athanasius between whom and Mar

Dionysius an open struggle began now (The former, by the
way , seems to have decided

that was already being prepared, for there was little hope of
avoiding an open split. The date 1878, referred to in an earlier
context is thus significant)

) : y Suit filed by Mar Dionysius °
against Mar Athanasius in 1879

! ended ten years later in the
Royal Court of Travancore in complete success for Mar Dionysius.

That one of the tl]ree_judges, a European named Ormsby,
pronounced a dissenting judgement in favour of Mar Athanasius

did not of course help him| The pivotal issue in these judge-
ments is however significant.

The majority of the judges held
that the Malankara Church was under the Patriarch "of Antioch
and that Mathews Mar Athanasius had no right to consecrate
his successor without the permission of the Patriarch and so
the latter had no lawful claim to the Possessions of the Church.
Ormsby on the other hand maintained that the Malankara -
Church was an autonomous church though in communion with
the Church in Syria and Mathews Athanasius had the right
several of his predecessors
had done.

(6) Thomas Mar Athanasius ang hjs arti ing lost
all the property of the Church Which theg h:ﬁ”ﬂegﬁv'hgming
in possession addressed themselves to :

also reorganizing themselv
had to do this on accoun
Court, they held that ¢
church and founding a
a serious split occured an

€s in other ways,
t of the adver
hey were not
new one,

d remains to

But because they
se judgment of the Civit
seceding from the ancient
But the fact remains that
the present day.

1. Liturgical and alljeq changes :

Athanasius only after 1 78. was
towards the close of the succeeding \éecade tha?t 8the thefinite
split in the churg:h occurred. There was no complete list of
the textual alterations agreed to by all, so that some individua!
priests made changes here ang there, according to their best

|
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judgment. Since there was no printed Taksa, this was fairly
easy perhaps. It was soon recognized by the leaders of the
church that this was undesirable and informal attempts were
made by some prominent priests but they did not meet with
complete success. Later in 1723 the matter was brought up
before our General Assembly (Alochana Sabha) which appointed
a committee. After some years of work the committee produced
a unanimous report. The fact that people with very divergent
views succeeded in coming to an agreement was welcomed
by the vast majority of the people in the church. The report
consisted of three parts (a) A historical indroduction, (b)
doctrinal statement on such topics as the nature of the Euchari-
stic Presence, the Qurbana as a sacrifice, priesthood, Auricular
confession etc. (c) A revised Taksa. There were a very
few people however who did not like all the changes made in
the Taksa and in fact wanted to reject the whole report. Most
prominent among these was Tazhathu Chanda Pillai Kathanar
who was co-defedant with the Metrepolitan as Sabha Trustee
in the Seminary Case. Out of deference to him and a few
with him, the Assembly shelved the report after formally
accepting however a small passage in it listing the changes
in the text of the Taksa believed to have been effected long
ago by Abraham Malpan though there was no demonstrable
proof that he had actually made all of them nearly a century
ago. But since Assembly has accepted them, they are binding
on us now. The list of these changes is given in the introduction
to the later Taksa published by our Episcopal Synod so late
as during the early time of our present Metropolitan. The
book is available in the Mar Thoma Book Depot at Tiruvella.
But what happened to the Taksa which had been produced
earlier by the committee and been shelved by the Assembly ?

A few years later the then Metropolitan Titus Il published
the same on his authority gnd is popularly referred to as the
“Committee Taksa’ or “Titus IlI's Taksa’. This book also

is available in the Mar Thoma Book Depot. Both these Taksas
have been held to be the authoritative Taksas of the Mar Thoma
Church by the Supreme Court. In fact there is no conflict in
the ideas of both of these. The doctrinal statements in the
report are reproduced in a small booklet entitled ““Some important
documents’” (i.e. the Malayalam equivalent of this). | believe
this too is available in the Mar Thoma Book Depot.

IIT. The doctrinal position as seen in our liturgy :

About the doctrinal position reflected in our liturgy | shall
be brief though it really deserves more elaborate consideration.
In the Taksa committee Report there is the clear and definite
statement that Christ gives His body and blood i.e. Himself
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to His believers who participate

first article laid down. That Christ is present in the Eucharist
was not questioned.even by th

€ most radical of reformers like
the late Mr. K. N. Daniel, but the way in which His presence IS
connected with the Elements js a question on which the members
in the Church is allowed some freedom of interpretation (Some
not inconsiderable freedom is allowed in the R Churches).

But all are agreed in believing that Christ comes in to
us when we receive the Holy Qurbana. After consecration
of the Elements they are always referred to as Body and Blood.
There is what | consider to be a magnifi

in the Eucharist—This is the

harist is a sacrifice, followed
by a short sentence which states that in no sense is Christ
slain on the aitar in our Churches ( I translated these into
English and showed it to a Roman Theologian for whom | have
great regard and he thought it embodied sound doctrine on the
matter).

Regarding Auricular ¢
rejects the teaching that
without confession before

onfession what is said is that the Church

forgiveness of sins cannot be obtained
a priest.

About priests it'is stated that they are th
organs appointed by God for leading the worshi
are the ambassadors of Christ for the Church
mediatorial priests standing between God and

e indispensable
p of the Church,

but they are not
men.

As for petitionary prayers for the dead and the invocation
of saints which do not find a

place in our Taksa, the Alochana
Sabha’s resolution passed a i
Committee Report says that the Church does not accept the
teaching that such prayers and invocation ought to be offered.
The wording makes it clear that the Church does not condemn
the practice as contrary to the teaching of the Bible. The
present Metropolitan has deposed that we do not include it
in our Taksa and other public Prayers because there is no
explicit teaching in the Bible to Support it and also because
of the gross abuses that haye gathered around it in the history
of the Church. One of the charges against him may be that
he did not, condemn the practice as ho ought to. His prede-
cessor Dr. Abraham Mar Thoma had explained the position
to me essentially in the same manner yet in a slightly different
form. His contention was that in public worship, prayers for
the dead, or unto the departed saints, are a matter on whi‘?h
we do not agree as there js no scriptural authority for it
Till very recently however the question was one which caused
much emotional concern in many circles in our church though
as | have pointed out earlier during the whole life-time of
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Mathews Mar Athanasius by far most of even these priests
also who were on his side offered such prayers in public
worship.

A word may be said about the doctrine of regeneration
~of a new birth effected in baptisim. Our baptismal service
forms clearly contain this doctrine. Still there are many members
of our Church who seem to fight shy of it because of a certain
confusion or misunderstanding. As | may refer to again, we
lay great practical emphasis on the necessity of a sinner who
has wandered along from the right path in a wilful manner
to return to Christ and surrender himself to the Saviour and
and commit his life to His Service. When he does it, itis as
if he begins a new life and many people especially at one
time used to refer to this experience of conversion as rebirth
or regeneration. Because they used the term ‘ rebirth” to
denote .conversion they were reluctant naturally to apply the
same term to what happens in baptism. But surely the terms
better applies to what God effects in baptism. A man is not
responsible for his first birth from his mother's womb nor
for his new birth as a member of the church or the Kingdom
of God by means of baptism; it is God who effects both. A
baptised child as he grows up may neglect or receive his
heritage like the prodigal son and then he must return as a
penitent to his Father in Heaven which if he does not do he
will perish. While our emphasis on the need of the wanton
Christian sinner” returning to the Saviour is well placed it is
certainly more reasonable to apply the term ‘rebirth’ to what
God did to him in the Sacrament of Baptism.

In studying the Taksas of our two Churches, | would suggest
that the fruitful approach would be not to raise the quesion
which is better or whether the changes effected by the reformers
were necessary or whether someé more changes should have
been made, but to consider them on their own merits ie.,
whether they contain the necessary forms and are thoroughly
adequate in themselves, e. g. The form of the epiclesis in Titus
II's Taksa was considered by the Orthodox delegation to the
Unity Conference of the Mid-thirties and they thought it was
appropriate and adequate. Whether the older form which
obtained before the reformation should have been changed is a

different question.

The Total Impact of the Movement :—

The Total Impact of the Reformation Movement or the practi-
cal fruits it has produced. Here we have to take into account
not only the changes effected in the Taksa or official and
semi-offical doctrinal statements which have been drawn up from
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time fo time but a number of other influences which have been
at work, eg. the great annual Maramon Convention, minor local
conventions, not always officially sponsored, itinerant preachers
from within the Church and outside the church, periodical
"“revival movements’ —al| these have to be taken into account

in this context. In evaluating the results of these | may roughly
classify them under the heads credit and debit.

(1) Credit side — (a) We have already noted the great
emphasis placed on conversion, an initial conversion or se_lf-
surrender to the claims of Christ and a decision to follow Him
and obey Him trusting in His Grace. There are good christians
who cannot recall a definite initial self-committal of this kind
but have again and again, nay daily, made such committal. In
fact an earnest Christian must renew his self-committal daily.
But in the case of those who for any appreciable length of
time in their lives were going about almost without thinking
of God's love and its claims, a marked change might have
been made at g definite time in their lives and that will ever
remain in theijr memory. That membership in the Christian
Church and participation in the rites and ceremonies of it will
by itself contribute a life pleasing to God was a widely pre-
valent notion against which the need of individual self-committal
to Christ and the striving to obey him was emphasized. That
religion was not a mere “Sunday Affair"” but was to permeate
and rule one's life in all its aspects was a conviction which
went along with the idea of conversion.

(b) Great value was attached to the daily devotional reading
of the Bible, and individual prayers in addition to the family
Prayers and public worship in the Church. One of the greatest
services rendered by the Western Missionaries was the printind
and circulation of the Bible. The Mar Thomites on the whole
eagerly availed themselves of the OPportunity.  Even in my
childhood a copy of at least the N. T. ip practically every family
was the general rule. It was the source of great enlightenment-
Of course knowledge of the scripture will not save a soul but
it will be an untold blessing to one who is eager to be 3 servant
of God; it may also serve to rouse a man from his careless an
worldly life when the spirit of God so uses it.

(2) Understanding of Salvation as a resent ing experi-
ence of Communion with God and freedgm f?on%rotm;ngt]hrardom
of sin and not merely a matter of entry into Heaven in some
remote future after death, The thought of the bliss of Heaven
was not however thrust into the b

ackground by any means
(d) A new awareness of ivi an-
it ot of the duty and privilege of ev




15

(e) Severe condemnation of evils like drunkenness, witch-
craft, paying heed to omens, black magic etc.

(2) Debit Side: (a) Clear positive instruction on the place
and meaning of the Eucharist and other Sacraments was practi-
cally at least neglected, thoughit is true probably that the number
of communicants in our Church compared always favourably
with that in the Orthodox Church. Divergence in the precise
interpretation of the significance of the sacraments was perhaps
partly the cause, but that will not explain the whole of it.
Want of a deep rich intense spiritual or devotional experience
of the grace conveyed by the Sacraments in most people may
also partly be the explanation. For a priest not to be able to
celebrate atleast once a week must be a matter of deep dis-
appointment to -him but | am not sure whether it has been

actually the case in all instances.

Adequate teaching on the place and nature of the Church has
been wanting even more markedly. It is perhaps significant that
in all our doctrinal controversies amongst ourselves the meaning
and value of the Church has not figured prominently at any
time. It has been sometimes thought of only as a kind of
voluntary fellowship of believers useful in some ways. That
such a conception is far from the N. T. teaching need not be
stressed here. The idea of the Church as the Body of Christ
an organism persisting down the ages has not properly been
vividly kept before the minds of our people (c) Certain dis-
ciplines like fasting and proper observance or even remembrance
of saints’ days have not been utilised to any adequate extent.
In a broad way it may be said that while the aspect of personal
inner experience of appropriation of Christian grace has been
stressed, the institutional aspect of Christian life has not been

properly emphasised.

V. The Ecumenical Approach :

The ecumenical approach called for by the situation as it is
has emerged. May | venture 1O _make a few suggestions
(1) There should be an almost radical change in our attitude
towards each other as Churches. Instead of secretly gloating
over the defects or back-wardness in the other Church and
boasting about our superiority we should feel them as our own.
If a disaster, financial or moral, happens in the family of a
near relative of ours, we would feel keenly the loss and dis-
grace of it and shall never rejoice over it, (2) we should be
prepared to look at the differences which seem to separate us
ina fresh light and to re-examin® the same more sympatheti-
cally though not critically. For this purpose we must be prepared
o humbly explain our point of view to others and patiently



16

listen to others feeling ourselves of unreasonable prejudices.
Such dialogues may begin at unofficial levels but must also

be undertaken at semi-official and even official levels later at
the proper time.

(3) We should be more eager to co-operate in necessary
and useful spheres (It has been a matter of great disappointment
to me that the idea of a Mar Thoma—C. S. I. Theological College
working in the close proximity of the Orthodox College and In
partial co-opezration with it could not make any considerable
progress. To me however the starting of the Vadavathoof
Theological College has made the above idea even more attractive) -

. (4) We should thankfully and gladly recognize our common
history and heritage in the Malankara Church till about a century
ago. Further we have to admit that both the sectors aré
responsible for the split that occurred. The Roman Church which
claims infalibility for its Head admits today openly that they
were partly responsible for the split in the XVI Century.

(5) There should be a will to come closer together as God
will guide’us and an open-ness to follow his guidance.
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The Reformation in the Malankara Church
FR. K. K. MATHEWS

This paper deals with the following points:-

(i) The _state of the Malankara Church when the British
missionaries came.

(ii) The demands for reform made by the missionaries, and,

(iii) The changes made by Abraham Malpan by way of reform.

I. The State of the Church When the Missionaries Came

When the C. M. S missionaries came on a mission of help to
the Malankara church, they thought that it was in a fallen or
corrupt state as it had customs and practices contrary to the
protestant teachings. They said that those customs and practices
were the evils that had crept in from the Roman Church. For
example, Rev. Norton, while speaking to Mar Dionysious of Pulikot,
assured him that it was the sole desire of the missionaries to be
instrumental in strengthening the hands of the Metran to remove
“those evils which they had denvgd from the church of Rome and
which he himself lamented™ (Collins, Missionary Enterprise in the

East pages 98 & 99)

Let us therefore examine what exactly those evils were. They
were (1) Belief in the seven sacraments (2) invocation of the
Blessed Virgin and the saints (3) prayers for the departed (4) the
use of holy oils (5) auricular confession (6) celibacy of priests
and (7) prayers in the Holy Qurbana conveying the idea that
it is a sacrifice (P. Cheriyan, the Malabar Christians and the
C. M. S. page117). These missionaries thought that all these
must have come from the Roman Church as they knew only
about the Roman and the Protestant Churches. In. fact, all
these, except clerical celibacy, are found in all the Orthoc'ox
Churches. We admit that clerical celibacy was derived from the
Roman Church and that our church abandoned it through the
influence of the missionaries. But regarding the rest, they belong
to the universal tradition of the Orthodox Church, whatever be the
sources from which they were derived. Therefore a reformation
regarding them could be regarded by the Orthodox not only as

Unnecessary, but as wrong also.
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s also to be noted in thi

Jti S connection that Rev. Buchanan.
a priest of the Anglican Chure

» Who visited our church early in
the 19th century, had a positive evaluation of the faith of our

church. Hesays “The doctrines of the Syrian Christians aie few
In number, but pure and agree in essential points with those of the
church of England.” (Buchanan, Claudius. The Works-Comprising
Christion Researches i1 Asig, page 104). Again he says ‘““Nothingd
objectionable appeared at this service. The priests pronc:unce_d
the prayers without books and chanted their hymns having their
aces turned towards the altar. They have no image’ (Ibid page 80).

Thus we find that behind
the missionaries, there lay an
made them unabl

the criticism and urge for reform of

acute evangelical background which
€ éven to appreciate our liturgy.

II. " The Demands for reform made by the missionaries

In an address given by Rev. Fenn
Kattanars and Elders of the Syrian Church
1818, he says ““It cannot reasonably be ex
entirely escaped from the baneful influenc
and superstitions and we doubt not that many of your present
rites and practices will Prove to be imitations ang modifications of
similar practices among the Heathen.” He condemns the invocation
of Saints in very emphatic terms. “|p every act of worship
regard must be had to Him who alone is t i
and confidence. The first command, Thou shait have none other
Gods but me—explained as it is by the reply of our Saviour to the
Tempter, Thou shaltc\iﬂ.rorsf;]ip the Lord th
thou serve connected wit the passage whic ere
is but one God and also that there isgone onndﬁﬁé?:il}zsto:hl?;tsj\?een
God and man, the Man Christ Jesus—prohibits us from any regard,
whatever, in our worship, to any buy the one Triune Jehovah.
Any prayer. vow, act of adoration prajse or confidence in matters
purely spiritual, dlrecte_d to any other, is idolatry in the sight of
God.  In matters of this kind, every creature stands on the same
dlspleasing to God, whether

ePIng thing or idol of wood Of
y the Living God and by His son
You henceforth abstain from every.
0 the God who made, redeemed an

in an assembly of the

pected that you have
e of Surrounding error

stone ..... We adjure you then, b
Jesus Christ our Saviour, that
act of worship to any but t
sanctifies you. [n Him an

ing o indivi g
of Worship, im0 i g or deceasegi Individual with any act
dangerous."

held at Mavelikara in .

we worship the -
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appointed to study these things and report. Among the sins
prevalent in those days, Rev. Fenn points out especially the breach
of Sabbath (P. Cherian, The Malabar Christians and the C. M. S.
pages 370-374).

It is not clear what exactly Rev. Fenn meant when he said that
there were superstitious rites and ptactices imitating the heathen.
If there were any, Rev. Fenn was of course justified in making this
demand. Any way, we cannot discuss them until we know what

these superstitions were.

But coming to the invocation of saints and prayer for the
departed, we find that his sayings are based on misconceptions.
It is now well known that when we seek the intercession of the
saints, we are requesting them to pray to the only mediator Jesus
Christ. Also when we pray for the departed, we are praying to
the only mediator Jesus Christ or to the heavenly Father through
Jesus Christ to continue to bless them. This question cannot be
discussed in full here. Rev. Fenn may be more justified in calling
upon the Syrians to observe Sunday as a holiday, though even his
Sabbatarianism seems to be a reflection of his particular

background.

Now let us examine the six clauses given by Bishop Wilson
of the Anglican Church in 1835 fora compromise between the
Syrian Church and the missionaries. ‘“First that the Metran should,
as a rule, ordain those only who had passed through the college
and obtained a certificate of learning and good conduct. Secondly
the accounts showing the produce of thq land and other property
belonging to the church should be submitted annually to the British
Resident, so that none should be misappropriated, alienated or
lost. Thirdly that in ord r to promote the comfort of the Kattanars
and to preserve the purity of the faith, a permanent endowment
should, if possible, be substituted for uncertain fees.

Fourthly that schools should be established in connection
with every parochial church. Fifthly that the Kattanars should
expound the Gospe: each Sunday during Divine Service to
the people and lastly that prayers should be offered, not as
now in Syriac which few could understand, but in Malayalam
which was known to all’”* (P. Cherian, The Malabar Christians

and the C. M. S. page 219).

Regarding the first clause, dealing with the ordination of
priests, we agree that it was a just one and we are trying to
enforce it as far as we can. As regards the second clause
about submitting“the accounts to the British Resident, the issue
is not relevant today. About the third clause pf_subst_ltuting an
endo wment in the place of uncertain fees; it is believed that
this was aimed at the stopping of Holy Qurbana for the departed.
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But the issue should today be considered on its own merits.
Anyway this idea of endowment is not the only possible or
even the best solution. About starting schools in every parish,
few would regard this as necessary today. Coming to .th_e
question of expounding the gospel by all the Kattanars, this is
absolutely necessary provided that al| the Kattanars have a good
understanding of the holy Bible. The last clause that the prayers
should be in Malayalam, is a justifiable one and we have most of
our prayers said in Malayalam today. Thus we find that most of
the points of Bishop Wilson do n

Ot constitute valid grounds for
the reform of the Orthodox Church today.

IIT.  Changes introduced by Abraham Malpan :

The changes introduced in the litur

1. Removal of all the prayers of invocation of Saints,

2. Removal of all the prayers for the departed and,

3. Removal and modification of words here and there, that
give the idea that Holy Qurbana is a sacrifice (Report of
the liturgy committee). ‘

gy by Abraham Malpan were:

The Changes made in the practices are :

1. That the Body and Blood are to be administered separately:
2. That auricular confession should be stopped, and
3. That Holy Qurbana need

not be celebrated when there
was no oneto receive Holy Qurbana, These are issues
which need much more elaborate discussion. Since the
Body and Blood are mixed together, there is no absolute
need of giving them Separately and this is not an im-
portant point.  We firmly believe that the priest has the
authority to absolve sing, but the issue of auricular con-
fession deserves lon

ger discussion than is possible here
When we examine the
and the further cha

necessity for i aints; and prayer for the departed; ks
that it believes that the Holy Qurbana is a sacrifice only in som
other sense than what the Orthodox Church believes, By omitting
the words “for the forgiveness of sins_and eternal life’ in th
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implications behind these changes, can we have a clear under-
standing and informed discussion of how far these changes are
justifiable. (ref. the changes).

As far as the Orthodox church is concerned, we believe in
the invocation of Saints, and the prayer for the departed. Again
we believe that Holy Qurbana is a sacrifice, that the bread and
wine become the Body and Blood of our Lord and that Holy
Qurbana is for the forgiveness of sins and eternal life. All the
other Orthodox churches also believe in these. They use our
liturgy or liturgies quite similar to ours. Hence we hold that
the reformation introduced in the Ma.lank_ara church could have
been pursued without leading to a schism in the church,



Theology of the Holy Eucharist

FR. M. V. GEORGE

As the Holy Eucharist is ‘the memorial of the past death of

Christ, the sign of the present graces of God and the pledge of
the future glory and everla

sting happiness’ it is ‘absolutely the
central event in the Church’ (C. E) ltis the queen of all sacra-
ments or the sacrament that er sacraments. It is
i have survived the
our Lord's institution of the Holy
Eucharist and His commission to “do this in remembrance of me.
The Fathers have called it the medicine of immortality’ ‘the,
pilgrim’s food’ on the Way and ‘supernatuyral food'....... Those who
have shared in this Heavenly meal can say with P.T. Forsyth,
"I have done more than on any busiest day of the week. | have
vielded myself to take part With the Church in Christ’s finished act
of redemption, which is greater than the making of the world.”
It is necessary for salvation ag Our Lord Himself has pointed out:
“’he who eats my flagh and drinkg My blood has eternal life and !
will raise him up at the last day. ' (JUn. 6 54)

The Scriptural data aré mainly the primar records in | Cor.
11:23-25 and Mk, 14- 22-24; the later r:cord \:)f Mt. 26.26 -28;
Lk. 22:19-20 and the Johannine interpretation of it in the Si"?h
chapter. According to Ethelbert

d’s Supper, but the pro-

wilderngsg Serves as such tog (1 Cor. 10.
21f) 3. The one loaf created, according to 1 Cor. 10:16f, the
sacramental communio . 4, The Eucharist is
always manducatio indignorumet impiorum but must never be mandu-
catio indigna et i

: Hhie (1 Cor, 11:27) 5 | Mo 10:21; 11:20
Paullwmes of the person of Christ

as spititual presence, which the
Lord's supper bestows 1PON us at the Lord s Table, 6. In1 Cor.
10:§f, 16, 12:13 angd esp. 11,27, 29 Paul writes of the real
spititual presence of Christ in the breaq and wine. 7. In 1 Cor.
- 7, 29f Paul speaks of a spiritual transference of life in the
sacramental mea], (See N p Theology, p. 163). Stauffer also
shows that John brings the eucharist doctrine of the primitive
church to its completion,

The major question is whether th
a sacrifice in the Bip|e

© eucharist is presented as
- St, Paul says

» “Christ our Paschal Lamb
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has been sacrificed” (1 Cor. 5:7). The benefit of the paschal sacri-
fice is for those who participate in the eating of the paschal meal.
If Jesus Christ offered Himself up to the Father as the Supreme
Sacrifice and the O. T. sacrifices are only the types or shadow of
the same, then the Eucharist is the means whereby we share in

. the Sacrifice of Christ. As the Catholic Encyclopedia points out,

‘body and blood’ is a sacrificial notion (cf. Lev. 17: 11, 14; Dt.
12: 23: Ez. 39: 17—20; Heb. 13: 11—12) “Both the blood shed
‘for many' of Mk. 14: 24 and the further clarification-unto the
forgiveness of sins-of Mt. 26: 28 are allusions to Jesus as the
fulfilment of the lIsaian ‘Servant of the Lord" whose vicarious
sufferings ‘justify” and take away the sins of many’ ie. in Semitic
idiom ‘an unlimited number, all’”" (C. E., Vol. V. p. 596) Itis
impossible to understand the full import of the eucharist apart
from the sacrificial dimension of the death of Christ and the
perpetuation of its efficacy in the eucharistic meal.

The early church “’devoted themselves to- the apostles’ teach-
ing and fellowship, to the breaking of the bread and the prayers”
(Ac. 2: 42) at Jerusalem. The practice of Sunday eucharist had
spread to other parts also. When St. Paul was at Troas, ‘“‘on the
first day of the week when wa were gathered together to break
bread, Paul talked to them'* (20: 7). Another important category
of the eucharist was that it was an eschatological meal anticipating
the future kingdom. The Christian martyrs were ready for martyr-
dom if they had participated in the table of the Lord. The Qumran
Community also had such an eschatological meal. If we examine
the Common meal of the Mystery cults like Mithraism, we can see
a universal hope to share visibly in ,the supernatural there also.
When our Lord said, ‘This is my body’ and ‘this is my blood’, He

Himself to a world hungry for God ina concrete

was offering . ( .
manner, The desire of cultic groups expressed in mythical rites
h in ashistoric mode.

is answered in the Churc
The Early Church continued the -eucharistic meal without any
break on any Sunday. We read in Didache (1st century document)
chapter 14 as follows: #0On the Lord’s own _day. assemble in
common to break bread and offer thanks: but first confess your
sins so that your sacrifice may be pure. This is a very important
early reference indicating the belief of the early church that the
eucharist was a sacrifice. Clement (d. 101) describes christian
worship as being analogous to 0. T. sacrifices. Tertullian (d. 202)
referring to the intercessory character affitheReuchatlstisaysEthot
the Christians sacrifice for the emperors safety. In the apostolic
tradition of Hippolytus (d: 235) the bread and wine of the eucha-
ristic celebration is looked on as an. objective anamnesis or
representation of the sacrifice of Christ. _St. Cyprian (d. 258)
Stresses its sactificial nature and says Christ instituted the sacrifice.
e ought to bear in mind that there is no conflict between the
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themes of Hebrews that Christ has offered a sacrifice once for all|
by the shedding of His

y t ed own blood and the doctrine of the eucha-
ristic sacrifice, because the latter is not a repetition of the former
but only the contemporaneity of the sacrifice of Calvary. To quoteé
my colleague Fr. Paul Varghese, “All primitive sacrifices including
thos_e_of the O. T. can only be seen as types and shadows. Christ 3
sacrifice was real. In faith, in love, in obedience, in hope, without
reservation, without asking for anything in return, He said, ‘Father
into Thy hands | commit my Spirit. That was the perfect sacf!
ICé,—not propitiatory, not appeasing an angry God, not gainingd

surplus merit for others, but a simple faithful, loving act of self— |
immolation. This is sacrifice—the highest expression of love. -
The eucharist is the act in which the church is _caught up N
freedom, love, joy, self-surrender, in the once-for-all eternal sacr!”

fice of Christ. It is neither repetition, nor mere memorial.” (JoJ ‘
of freedom. p. 21 f)

Clement connects apostolic succession to the offering of the
gifts, *“just as the duly appointed priests of the O T. performed th,B
various sacrifices. The sacrificial understanding of the LordS
supper here comes to the fore and is clearly connected with the
theme of apostolic succession” (Early Christian Fathers, Vol. 1
p. 39). Justin Martyr (d. 165) shows the need of one faith for
all those who participate in the one Table of oyr Lord. “This foo
we call Eucharist”, He says, “of which no one is allowed t©
partake except one who believes that the things we teach are trué. |
and has received the washing for forgiveness of sins and ©
rebirth and who lives as Christ has handed down to us. For weé
do not receive these things as common bread or common drinki
but as Jesus Christ our Saviour being incarnate by God's WO
took flesh and blood for our salvation, so also we have beel
taught that the food consecrated by the word of prayer whiC
comes from him, from which our flesh ang blood are nourishe
by transformation, is the flesh and blood and of that incarnate Jesus:
“!(First Apology para 66 (ibid p. 286) St. Ignatius (d. 107) writind
to Smyrneans asserts that beliaf in the blood of Christ is necessary,
for salvation, not only to men, but even to angels. ‘'Let no on€
he says, “be misled : heavenly beings, the splendour of angels: |
and principalities, visible and invisible, if they fail to believe iN
Christ's blood, they too are doomed”’ (ECF. Vol. 1, p. 114):
According to Dom Gregory Diy, “the understanding of the death
?f ‘:ﬁs“; askthe atoi:ung sacrifice of the Messiah surely goes muclﬂ 1

urther back into the primitive Christi i i |
Ulha Save of e s P e Christian tradition than S. Pau

:  Liturgy. p 77 footnote). Thus we can conclud®
without any hesitation that the praye)r response of St. James

Liturgy, *“This Offering is blessing, peace, sacrifice and thanks

giving” is an authentic early traditi ; istian
ought to object. ¢ On to which no Christ |
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The Real Presence of Christ in the consecrated bread and
wine, for the ultimate purpose of His real presence in the believers
who receive the body and blood of Christ, is a fact and a mystery
which no single theory can adequately explain. Theories like
Transubstantiation of the R C C or Consubstantiation of Luther,
Impanation of Guitmund of Aversa and Virtualism of Calvin, though
better than Zwinglian Symbolism or Memorial, do not exhaust the
mystery of the change of the elements. The modern substitute
of Transignification for Transubstantiation is also inadequate.
St. Paul was certainly not a Receptionist, but believed in the
objective power of the eucharistic elements, for he says, “For
anyone who eats and drinks without discerning the body eats
and drinks judgement upon himself. That is why many of you are
weak and ill and some have died”. No one will die by eating mere
bread and drinking mere wine. As the Oxford Dictionary of the
Christian Church says, “/That the eucharist conveyed to the believer
the Body and Blood of Christ was universally accepted from the
first and language was very commonly used which referred to the
eucharistic elements as themselves the Body and Blood. Even
when the elements were spoken of as ‘symbols’ or ‘antitypes.
there was no intention to deny the reality of the presence in the
gifts.” Itis noteworthy that there was little controversy in the
patristic period about the Holy Eucharist at all as even the heretics
did not deny the supreme importance of the Holy Qurbana. Even the
word ‘remembrance’ (Heb. Zikkaron) meant the liturgical reenact-
ment of some past event in the O. T. (Ex. 12: 14, 27; 13: 3, 8f;
Dt. 16: 3; Nu. 10: 10) and our Lord Himself must have meant it
0. C. Quick is right in observing that ‘the Eucharist is the
perpetual externalization in ritual of that offering of Himself which
Christ made and makes for us......in the Eucharist the self-offering
of Christ reaches the utmost limit of externality through the
presentation of material symbols, in order that spu'ls in m_aterlal
bodies may have that sensible assurance of Christ's coming to
them from without, which their earthly c_ondmon craves, even

’ Ihn the light of the conclusions

i nference and the further progress made at

(L)L,t::je .I?\?\;Q%ngan (I::uglieve in the Real Presence of Christ, though
as to how the Presence is manifested and realized we may differ.
We all believe that the Eucharist represents the Sacrllflpg of Christ,
though how to define the relation of it to the one Sacrifice we may
not know. We all believe in the spiritual union with ghnst and
with one another in the Sacrament of the Lorc_i s Supper”’ (quoted
in Marcus Ward: Outline of Christian Doctrine Vol. 11, p. 190).
The question whether Christ is present in or out (l)f the bread and
wine is to miss the whole point of sacramental mystery. Even
Paul Tillich admits, “/A sacramental symbol is neither a thing nor a
i 4 r of what it symbolizes, and there-

sign. icipates in the power Of V
fo?g itltca%agggp?;edium of the spirit” (S. T., 111, p. 123). The

SO.
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Orthodox courch does not go into formal theories such as ex
opere operalum, though she would cli

) ng tenaciously to the mystery
of the Real presence of Christ in the consecrated elements., which

according to the word of Christ is His own'body and blood. The
heavenly mystery of the Eucharist cannot be legally categorized to

matter, form, intention etc, though such explanations may give an
insight into the unfathomable mystery of the sacrament,

The Communion of Saints is a part of the Holy liturgy at least
from the fourth century, if not earlier. |n view of the definite
prayers found in the book of Maccabees
and St. Paul’s, ‘I pray that the L
mercy from the Lord on the great Day’ (Il Tim 1. 18 N EB).
Christians must have prayed for their departed brethren from the
very beginning. Eucharistic intercess;

. . . St. Joh . Paul

(Christian Worship 265 f). “Begides the urban churgh?er;d "’Shte adds:
“there were cemstery chapels, situated in buryj '
for funeral services and M :
commemorations,

he third century., In Africa
ferings made for the depart-
aptain : :jnt:hehfirst resurrection'--;a"r;
: € 1S supplied by the Didascalia, a Syri

work of the third century, in which we find the injunc;ion woffer
an ac?eptabledEuchirlsé both in your congregations, and in you'
cemeteries and on the departures of the i ithout
b ond on m that sleep...and with

| offer for them that are fall " 65)-
It was with a festal character that en asleep” (p. 3

anniversaries of the marty’$
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were celebrated from the third century. Holy Eucharist was offer-
ed when Constantine was buried at Constantinople. St. Augustine
says that the burial of his saintly mother Monica was with the
celebration of the Eucharist. Though the Eastern churches do not
insist on Requiem Mass, most of the Eastern churches have the
practice of celebrating Eucharist on the third, ninth and fortieth

days after: the departure of the faithtul.

In short, the Eucharistic doctrine of the Orthodox churches
teaches that the Holy Qurbana is the real participation in the once-
for-all sacrifice of Christ in and through which we receive the very
body and blood of Christ and assert our unity with the Head and
the total members of the body including the living and the departed.,



The Communion of Saints
REV. K. J. PHILIP

Biblical basis

The term Communion of Saints may be translated “the fellow-
ship of God’s people ”’. This

word fellowship, Koinonia, is one of
the great words of the New Testament The earliest disciples

Common. The fin a community O
goods. Christians can accept the idea that there ought to be
koinonia in all the good things of the world.

The earliest disciples simply felt and recognised that they were
one in Christ. That experience expressed itself in the common
meal and the common worship, ang the sharing of goods. Itis
only later on in Paul that we find an analysis of the experience
“Ye are all one in Christ Jesus ", The words “ in Christ " occurs
frequently in the Epistles. *|f any man be in Christ Jesus, he is @
new creation."’ Understanding of these words is impossible except
for those who have shared in the experience of being in Christ
Just as in the experience of friendship we give ourselves to oné
another, our whole selves, all that we are, so the Risen Christ gives
Himself.whqlly, His Life, His power, His triumph to those who
believe in Him. The experience of the risen Christ is universal:
eternal, perpetual. This union can never be perfectly fulfilled here
in the body. The glory of heaven is not wholly disconnecte
with our own present experience, but only its perfection and con-

. We already dwell in Christ and He in ys, It goes
without saying tnat those who i i

qu's children,

ch is possible amond

In what we call heaven, this experience will bé

universal and complete—the oneness which ywe already have W! I
be perfectly made manifest.

Y, to live together "j
t was used of man's reld

ip into which people enter -

rything is shared. |

tionship with God, a cloge relationsh
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é" the New Testament Koinonia occurs some 18 times. If we

f:l?l:tm? ti?e contexts in which it is used we can understand how
-stretching is the fellowship which should ch i

Christian life. P aracterise the

It was used to denote :—
(1) A sharing of friendship and an abiding in the company of

- others.” (Act. 2: 42 ; Il Cor. 6: 14)

(2) Practical sharing with those less fortunate. (Rom. 10. 26;
Il Cor. 8.4.)

(3) In the Christian life there is a fellowship which is a

- Partnership in the work of Christ.  (Phil. 1: 5)

~ (4) Fellowship in the faith (Eph. 3:9)
(5) Fellowship in the Spirit. (Il Cor. 13: 13)
(6) Fellowship with Christ. Christians are called to the

 fellowship of Jesus Christ, the son of God.. (I Cor. 1:9). That

fellowship is found specially through the Sacrament. (I Cor.
10: 16)

(7) In the Christian, there ‘is a fellowship with God.
(I Jn. 1:3)

The Christian fellowship is that bond which binds Christians
to each other, to Christ, and to God.

The Christian shares in the manhood of all men ; he shares in the
common experience of joy and tears; he shares in the things
divine and in the glory that shall be.

“ Communion of Saints”” (Fellowship of the Living and the Dead
in Christ)

Praying for the Deaq’.
Whyi hn'gmlion of the Saints.

“The union of men with God is the union of men with one

a b
dAnother St. Thomas Aquinas.

O blest communion, fellowship divine !
We feebly struggle ; they in glory shine,
Yet all are one in Thee, for all are Thine.
Alleluia ! .
W. W. How, For All the Saints.
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After this | beheld, and, lo, a great multitude, which no mag
could number, of all nations, and kindreds, and ‘people, a"d ‘
tongues, stood before the throne, and before the Lamb, clothe
with white robes and palms in thei

ir hands ; and cried with a loud
voice, saying, salvation to our God which sitteth upon the throne,
and unto the Lamb

, and serve him day and nj
he that sitteth on the throne shall dwell 3

hunger no more, neither thirst any more ; :
light on them, nor any heat. For the Lamb which is in the midst
of the throne shall feed them, ang shall lead them unto living
fountains of waters: and God shall wipe away all tears from
their eyes. Rev. 7 : 9—17.

The Book of Common Prayers.

It is impossible to state with any certainty what precise sens®
of the term  Communion of Saints “was originally and how it was
meant to be understood by the inserted it in the creed-
Literally communion of saints Probably means the partaking of holy
persons, ““the community in one life of oly love of all who are
sanctified.”

“We who belong to Christ
world and the next. D
us. Because we are o

ne with Him,
each other and with al|

With e are one in Him; one with
His saints, f

St. Paul's Epistles, and other Ney Testa
early Christian writings are full
general idea.
catacombs of

v ment writings and
s . Of diverse expressions of that
The Christian burial inscriptions seen in the ancient
Rome are of interest,

*“ Paul and Peter Pray for vietor

*Julia, in peace with the sgings

:‘ Demetris ang Leontia, to theiy daughter, Sirita,
Jesu, Be mindful of our child.»

* In thy prayers pra;

] pray for us, for we know that thou
Dwellest in Christ.”
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These are expressions of the faith of the common christi
! ristia
rather than formal theology. They asked Paul and Peter a,?f,
Other departed saints to pray for those on earth. For those who
areé one in Christ are one with each other for ever. Nothing can
S€parate them from Christ, the Lord of life and death..
Invocation of saints, Prayer for the Dead (Mar Thoma Church)

May we address the saints in heaven directly to ask their
Prayers for us and for others? There are many Churches which
Practise the invocation of saints and prayer for the departed
Souls. Some others don’t do this. The Mar Thoma Church comes

Under the second category. They hold that :—

(1) There is no need to approach God through any intermedi-
ary. His court is not like any other court on earth. The
subject needs no special advocate to plead his case.
The New Testament speaks of only one mediator between

man and God— Jesus Christ.

(2) No creature of God, not even the highest saint is to be
prayed to in his own person. To do so amounts to idolatry

(3) God alone is Omnipotent, Omniscient, and Omnipresent.
How can these qualities be attributed to asaint? We
have no assurance and no way of ascertaining whether

saints in heaven can hear our petitions or not. The Angli-
forbids the invocation of

can Communion expressly ok
saints (Article XXII, Article of Religion). The Mar Thoma
n its liturgy prayers to the dead and

Church has left out i Y
prayers for the dead (Church Directory P. 26).

As j tern Churches, the Mar Thoma Church
doeg n%gnh:\?gz Oégg;rgfes codification _of its faith and doctrines
Part from what is found in its liturgy and practice. We

ave to analyse the structure of the liturgy anqllts contents to find
out jtg insight into the + Communion of Saints. The Mar Thoma
urch gives a very prominent place in its prayers for respectful
;?]m‘*mbrance of the departed saints and exhortation to follow
em,

The liturgy of Holy Commu
Lorg Jesus Christ who didst take

nion begins with the phrase 0O
b human form fror:'n MaLy and was

Aptised rant us Thy grace.” Throughout the liturgy,

'€ can s;); ;’h°eh£;e§ of the Church on earth and the Church in-
Visible as part of the body of Christ. In Christ the living and the
deaq a0 b% r gt other. But the Mar Thoma Church does not
.belie\,e in =R g‘gect communication between the visible and
NVisible saig?sy T'tZeV have the strong c%ngwctlon expressed by
* Paul in his letter to the Romans 8; 38—39.
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. : S
* For | am persuaded, that neither death, nor life, nor angel

4 : to
nor principalities, nor powers, nor things present, nor things
come,

i hall be able
Nor height, nor depth, nor any othqr creature, s

to separate us from the love of God, which is in Christ Jesus oY

Lord.”

1l
This is the faith that maintained the hope of the Chur%hhriast
through ages, where the Catholic and the Evangelical meet.
the hope of the living and the dead.
Bibliography: Holy Bible.
A Theological Word Book of the Bible

(Alan Richardson)
Living the Creed (Carroll B. Simcox)

Liturgy of Holy Communion (Mar Thoma Church)
Liturgy of Holy Communion (Orthodox Church)

“BELIEFS" Stephen Neill.
History of the Mar Thoma Church

. |
Juhanon Mar Thoma, & K. K. Kuruvill? |
New Testament Words  (William Barclay)
The Book of Common Prayer (Church of England)
A New Testament Word Book (Willian Barclay)

Communion of Saints:
Unity in Theory and diversity in practice

C. P. Mathew.



Prayer for the Departed and Commemoration
of the Saints

Fr.T. J. JOSHUA

. Commemoration of the departed souls and intercession to the
saints is a subject of controversy among the Christian churches
It has been so in the relation between the Orthodox and the
Marthoma Churches of Kerala. In theory both churches believe
In ““the communion of saints’” and they could jointly confess the

QDPSIHS' Creed where the phrase (I believe inthe Communion of
aints) occurs. But in practice and understanding they greatly

differ from each other. Due to prevailing prejudices and lack of
closer understanding, the differences may appear to be of gigantic
Measure. Therefore it is really necessary to have a fresh look at
the subject with a viewgto correctly unserstanding each other.

. The Marthoma Church has not made any declaration that the
Prayer for the departed souls and commemoration of the saints is
heresy. But the church has removed all prayers for the departed
and prayers to the saints from its Liturgy and other prayer books.

It proves that the church does not enjoin its members to have
such practices. This was one of -the ‘reforms’ which Abraham

Malpan had introduced. As a result many prayers were recast or
-"®worded eliminating references and phrases which were felt
Objectionable. Thaksa revision committee appointed by the church,

ater approved these changes.

Reasons claimed for such changes
1. There is no Biblical evidence for such a belief and practice.

2. Thereis no historical evidence to show that it prevailed

in the early church.
It is a later accretion in the church of Malabar, probably

through the Portuguese (Roman) influence.
It has led to many superstitious and corrupt practices in

the life of the people.

3.

4,

; It may b inted out in this context that the Reformers
'ncluding ‘{L\b?ahg?,:n&na:pan, were greatly mflqenced by the C. M. S
ries and their outlook two leading

ISsionaries. About the missiona

L
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members of the Marthoma Church make the following remarks.
“’Having an individualistic conception of the church, the misslo";s
aries regarded as intolerable error all those practices and symbo :
which expressed faith in the communion of saints across the aged
uniting the living and the dead' * It may further be commente
that these missionaries were members of a voluntary orgamsatior;
independent of the church. Since they were under the spell 00
pietism and moved by great zeal for evangelism they failed t
attach due importance to ecclesiastical life which was necessary
to understand the practice of communion of saints, But their
church at home believed and

practised the commemoration of
saints.
Now let us take those reasons one by one and examine how
far they were justified.

1. That there is no Biblical evidence

At the outset it may be pointed out that to seek the _basis: of
everything in the Bible and to trace the origin of everything is @

post-reformation tendency, Byt the christian doctrines an
practices should not be limited

to the explicit writing in the Blble&
they are to be received in the whole traBtional experience ant
life of the church. The Bible js indeed a great witness, but no
the only witness,

is,true O
_ible regard-

he practice frolfg
€ Apostolic times  The same thing cou
f communion of saints.

(a) There is ample evidence to show that the Jewish Church
before the time of Jesys believed in the commemoration of saints-
In the book of Ecclesiasticus we read

as follows,
“Let us now praise f
us. The Lord manifest
power from the b
and were men
honoured in thej
in peace, and the

and trace its origin to th
be said of the practice o

amous men, and our fathers that begat
ed in them

great glory, even his mighty
eginning Such as did bear rule in their Kingdoms
rénowned for their power ... ... All these were
[ generations ... ..Their bodies were burié

ir names liveth, to all generations’ (44. 1 ff)
It was also in the Je

wish tradition that the d
could pray for

eparted saints

the living ones. This is expressed in the secon

*%- P, Il\f;[ftthcw«‘.fkr‘d. M. Thomas-The Indian Churches of St. Thomas 1967¢
age 134




35

book of Maccabees, where Judas has a vision where he sees
Onias, the former high priest praying for the nation with out-
stretched arms (Il Macc. 15. 12). The living ones offered prayers
and gifts before God on behalf of the departed souls.

“And when he (Judas) had made a collection man by man to-
the sum of two thousand drachmas of silver he sent into Jerusalem
to offer a sacrifice for sin ...... in that he took thought for a
resurrection... .. wherefore he made the propitiation for them that
had died that they might be released from their sin” (Il Macc. 12.
43-45). The book of Tobit also has reference to the prayers of

the saints (Tobit. 12. 12—15).

In the liturgical prayer of the synagogue on Sabbath morning
the following prayer was used:

the souls of my father and mother.........

Who have passed into their eternity. May their souls be included
in the bundle of life with the souls of Abraham, lIssac... . ...and
other righteous men and women in paradise 2

The evidence of early Jewish tombstones is also in favour of
the custom of prayer for the dead.

All thése would go to prove that the commemoration of the
g the Jewish Church before the time

departed soul was a practice in . _
of Christ. It is very probable that this practice was taken over

naturally by the Christian Church.

(b) Coming to New Testament times we get a clearer picture

of the conditi daparted souls (i) it is not a pale shadowy
ndition of the dep some books of the Old Testament.

existence as it was believed in ) f
The departed souls are depicted to be alive and conscious.
Transfiguration Moses and Elijah were
ving fellowship and conversations with
and Elijah were present but they
~the decease (departure) which .
Sk 9.h31). dWhen Jesus
azarus by name, he made immediate
lled hLe was commanded (Jn. 11. 13). It
was alive and conscious. This is
hing to the spirits in prison. See
preached even to the dead
they might live in the

“My God, remember

On the mount of
Present and Jesus was ha
them. Not only that Moses
Were discussing with Jesus about

@ was to accomplish in Jerusalem

'®sponse and came out as
}’:'J";‘fhmssible because the so:éllc
er testified by Christ pr ;

Pet. 3. 19; 4.6. “the Gospel was
that though judged in the flesh like men,

Spirit like God.”
\x%_.—

F*E, Warsen Litur;vv and Ritual of the Ante-Nicene Chureh P- 239,

*
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(ii) St. Pau| helq the same hope that after his death he sha
be with Chrigt. i

ith
Said" “my degire is to depart and be wit
Christ, for that is far bettgr

BT Eoo i s see Il Cor. 5. 8
He further affirmeq that death can
(Rom. 8. 38,

< ist.
Not separate him from Chri

: e
There is a Strong emphasis in Paul’s theology on (he corpotf:;r
nature of the Christian hope, T 0s€ who are baptised, whe the
alive or dead, ar0 Members of the body of Christ and share :
gift of the Holy Spirit So the departeq ones are in Christ.
(i) The departed g

ouls are One with yg:. the
Christ, they are Wwith ug too. | the epistle to the Hebrews. e
author descripeg them ag ‘Witness’, (Heb. 12 1) of our ’a%o'
There we fing , description of our fellowship with those bk
through ages haye Witnesed to faigh These witnesses pointed
Christ, the “pioneer and Perfector of faith’
to themselyes,

Since they are with

: ion
+ Not drawing attenti

When we stanq 1, WOrship we are ed from them
but we worship God jp, theijr Ccr))mpany_ {/‘\?é sstgﬁfjrat)ec;ore »Moun;
Zion and the City of th Ving Goq. heaven|y Jerusalem, beforn
myriaas of angels, the full Concourge and assembly of the firs(-bOI'e
Citizens of fieaven.. WoT ¢ and the SPirits  of good men mad
perfect”. Heb. 12, 55 :

(iv) The Saints
God, but ¢

e
Offering Prayers, The are not idle befor
) Onstant|y orshj glorify Go\él St. John as the
Veil of the Unseen worig Was ifte ' '

before the Lamp, “eac i

n
t dl"l found the Eigers fall dow

h hold ! bowls
full of incense whi in arp and itk golden

3 o C are the Praye the saints”, Rev. 5. 8

Also see Rey. g 2— _ read, “Anq anotr;xer angel c?mg

and }51‘.0°d atthe th a golden eNser; and he was g'vﬁe
oulin Incense to mjng o rouh the prayers of o the saints upon t

golden altar before the throng

The living Creatures 4p nb;
aiadc ! the all the Lan

- they p;oclalm His prajse With the angosgr?ggemﬁey presenF

- ?O denhbc;wls u incenge whi 'epresent the prayers 0s

ol B T an i T
I J €Ir owp is i mm

nion of saints ang the ange|j, r?gt Al Sosg,;erlze(evlss?%-‘m'

(V) The living ¢
fellowshj F Should

ra ake

Preal ang meaningful. o the departeq and thus g
aspui‘ioia‘:'vf}i“‘ Tode such g Praver when he eXpressed jhe pious
“May the Lor'd 2dard 1o ¢ probap)y, eceased Onesiphorus:
8730t him 1o fing Merey from the Lord on that day’"
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2 Tim. 1. 18. Most of the commentators agree that the verses
(2Tim 1. 16 —18) imply that Onesiphorus was dead, and Pauy| was

praying for his soul.

From what we have said above we may draw the following
conclusion. The phrase “Communion of Saints” (and the comme-
moration of the Departed) does not appear as such in the Bible.
But the idea is scriptural in a deep and real sense.

2. The argument that there is no evidence in the early history

of the Church.

It is argued that the commemoration of the Saints was not
Practised in the Apostolic or Sub-apostolic times. Itis presumed
that it came into practice at a later period when the church became
corrupt through pagan influence. Also it is pointed out thatin the
history of the Church of Malabar there is no evidence to prove
the practice at all. The assumption is made that very likely the
Portuguese (Romans) introduced it here. Thereis a historian who
makes a statement to that effect. “‘Their Church knew nothing
of the intercession of Saints”7. But the same author mentions in
the same paragraph that ‘Their views on the subject were
common to all other Eastern Churches and in accordance with the
word of God”. In the light of the second statement we should
try to find out the evidence in other Eastern Churches. Before
that, let us see what light historical evidence can throw on the

subject. .
As far as one knows we have no clear historical proof for or

against the subject in the first century. But we have quite clear

evidence from the second century onwards.
; { ) The first centuries marked th
i) The Veneration of Martyrs o A 9
role (()f the confessors and martyrs. 'The Christian believers greatly
reverenced the martyrs and their memorials were celebrated

annually.

Polycarp of Smyrna was burnt to death in the year A. D. 156,

T isti Smyrna collected his bones and buried them and

agsu?r;'r;::l?;gyo\fmfgi",.Where the Lord will permit us to gather

OUrselves togethe(, as we aré able, in gladness, and joyand to

celebrate the birthday of his martyrdom for the Sofmmegroratlgﬁ of

those who have already fought in the contest an gr_Ht € training
ho shall do so hereafter” I'.

and preparation of those W
the practice of - commemoration

T riticism about “ :
of Poli;gge:pca;%cto that the Smyrnans answered “We worship

t. James Houzh - History of Christianity in I"d[i,n::,';" A
'. Lightfoot J. B, Apostolic Fathers: 1891, P, 20



the martyrs e love them as ths
disciples and imitation of the Lord"”, From the beginning of thr
the anniversary, became a matte
(Duchsne | Christian Worship P. 284)

(ii) The Testimony of the Chureh Fatherg Tertullian (160-220)
of Carthage Speaks of th

€ annual oblation of the Eucharist on the
death anniversary of the departeq Christians,
Origen (185-253) o}

¢ f Alexandria in hig homilies on Job
he anniversar i

i “We devotedly m"‘.'kg
Thy saints anq of our parents and friends, who die
s well to rejoice j

In th hment, as to  desire for
1on in the faith, 13,

memorial of
in the faith a

€N clear traces of a strond
Power of the dead i

INtercede for those on earthé
it s ting a d convenient 1o make remembranc
of th.s_l saints in gy

+ inorder that we may
) recollectiong of thejr doings. T
The Canong of

Hippolytus (19¢. ; memorial
celebration for departeq souls ( 235) Mmentions the

oprian of Carthage (200‘253) SPeaks of the Eucharist on the
anniversary of the death of d S 2 ifice for
their repose’’ §t. eparted Christiang as “sacrific

As we CoOme to the Middle of the
cation of the saints (departed) had
Christians everywhere.

fourth century, direct invo-
several otherg f

e
© @ practice among thd
¢ Capadocian Father Chrysostom an

ian, Bagi| Wrote, /| also receive
qoPhets and margyy ' hem tO
B UNto God through theymS E:Rgt Ci:"rhorgu;h thell
Mmediation, the Mermful God Come [;ropitio to me and @
ransom of my sjng may he ranted:’ S WO can trac®
évidences N almost 5 e S of the eari\ F th?ers for the |
Commemoration of saints. To q © 0ne morg, g¢ y\.I f? Chrysosto™
(345-407) of Constantinople who ha ! il /

$ Much to say on the subject:

e Anlc—Nim:ne Church-1897:
. Ibid p 148
o D SreR0n— G shape of (g Liturgy 1947 345
¥2. Parker J. H, oy ilies of sy, 1, 0 Crysostam p 135
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_ “Itis not in vain that we remember those who have departed
this life and entered the Divine Mysteries, and that we intercede
for them praying to the Lamb that taketh away the sins of the

worlq..... May we never tire of pringing help to the dead and
O.ffenng prayers for them, for itisa common expiation, for the
sins of the whole world...... For, we all are from a single body" §°

The Patristic evidence is very strong for the prevalence of the
y. It was well establish-

Practice in the early centuries of Christ[anit \
ed by the third and the fourth centuries, both in the Eastern and
Western Churches.

t it is a later accretion in the Vialabar

3. The argument tha
I ult of the Roman influence after the

Church, probably as a res

Portuguese invasion :—

This has to be answered by examining the ancient liturgies.
If the Church of Malabar shared the same ;eachmg and traditions
With the other Eastern Churches, then there is no reason to main-
tain that it was introduced by the Rortugliese.Solilotaus examing
some of the ancient liturgies and see howgifatthisiwasinciided

In them,
means anything folded in two)

i ipiychs : literally :
F.mm( )eafll;ve féﬁ'tﬁifés in(t'ércession formed a prominent part of the
liturgies, when people were remembered and prayed for. The
Names were written on the diptychs and read out at the time of
Intercession. This included the names of both the living and the
) Cyprian of Carthage

d : diptyche.
eparted on the other side of the diPtY e SRS s

3 A : that even in ]
rd century) supplies eVI.de“gﬁd the dead at the- Eucharist was

out of the names of the living i

-0 ancient and well established custe
From the writings of Cyril of J.erusa#em and. of Gregory of
NYssa we get three different sorts of lists of names :

1. Those of the newly baptised
2. Those of a certain number who were
the altar.

3. Those of the faithful dep

Th 5 emofati
e diptychs made comm penefactors of

log
al ordj 7 d

t inaries, founders an

he Bast the recitation of the names of the de

to be remembered at

arted. fa. _
on for the martyrs, deceased
the local Church. In
ad came to be a very

L= of Religion and Ethics, Vol. I, Page 425

§8 v[_']"""“ — .
+ ., Hastinys James, Ercyclopaedia
ta, éjh_"lic Encyclopeadia— :

atholic Encyclopeadia— Vol
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Jerusal

e
+ Apostles, anq Martyrs on the hoor}y
congregation, and the and
and deceased faithfy in general, on the other h
ngregation prays.

The time of the reading of the diptychs varied with eacceh,
liturgy. In some it is between the kiss of Peace and the prefa
and in some others after the kiss of Peace,

(i) All the ancion; liturgi,
The distinctive mark of the orij
position of the intercession fq

b d
The Eastern liturgies e great devotion to the angels an
they show vy the O,

* Prophets and other degalgt:d
souls. Pray I ead exist in g the Liturgies. Mic
Ramsay, the Archbishg 0

: a-
1sal P of Canterbury has pointed out this char
Cteristic of the Eastern Church in the following words :

" How vivid

4 o
. also is the Eastern religion of the communion
saints. If the Western devotion tg

seemed like an indiyi

imes
the saints has Somet.lrtnor,
; aPpeal for the ajig of a heavenly media
the Eastern attitude tq saints ge
corollary of the Church’ i

Ty ; ints -
S emphasise the communion of Sf”"tthe
ental liturgies g, ‘“to be found in

r the quick ang the dead.” +c.
Xpress

al |
Pl ems far more the natur

S Tamily life, Th

between whom the Or

€ saints and the_d_epa('jtisi_'
l t thodox are Unwilling to make g rigid

Slon, are one with US in Christ and t

them and for them

0

] he Orthodox pray bOt?o:
) all, SUmmoning brethren on earth in giving g
to Christ whose Body ang Members are gpe ** e

(8) Byzanting Liturgy of gy John Chrysostom :  While taking
the oblation, the Priest says the following ‘Prayers :
“To the honour and mem
able and glorious Prophets Ba
Elias, David, Daniel

......... Moses, Aa'grs'f
s °" Apostle, Petey Paul,  and the iy
of the Holy Apos’gles 2 and lof || o Orthodox Fathers aof
brot!il(t'erz of eternal life, in the fellowship, o Lord, Thou lover
mankind,

(b) The Liturgy of N .
Addai and Marj . estorians

; of
+ Including the Anaphora

It may be mentioned herg that the | in the
: € liturgy that was used i :
Malabar Chyrch before the Portuguese perig\c/j, if an indentificatio”
IS possible, could be that of Addaij and Marij.
=l v
th. Ibid. -
‘;c l:_c:rh‘:‘v‘thlerl(iark l—-I,imrgy and Worship. §. ) e, K.—Page 125 Jo#
- MChal Ramgay he C c ] e EB: 2
Church—g, PTE.}KT}v.lelulr’::;cO{lE' gland any (e Eastern Orthc

-

: «vided
€M mentions a list, divid

r- |
o---0Ur Lady . of the honoU
onn
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In it the Prothesis has the following prayer: B
: y the

of the Blessed one......... By the request of the Virgin Mary V%;aﬁ?;
have taken refuge in the prayers of the blessed one, the holy Virgin
Mary, Mother of Jesus our Saviour, be kept by it from the evil
One and conquer all his viles.”

In the Anaphora section also there are several prayers seeking
the intercession of the saints.

(c) The liturgy of St. James of the Syrian Orthodox Church :

Having seen the prayers for and to the saints profusely
Scattered through in all the Eastern liturgies we may now turn to
the liturgy which was used here before the time of the Marthoma
Reformation, and is still used by the Orthodox Church.

During the time of preparation, (Thooyobo) the priest holds .
the Chalice and Paten in his hand and recites a prayer which
Contains commemoration of the father, mother, teachers and all
the faithful departed. The names of the departed are mentioned

following the ancient practice of the diptychs. s

The public celebration begins with the words By the
Prayers (Thoobde) we commemorate Blessed Mary, Prophets,
Apostles and evangelists, preachers, Martyrs, the Doctors of the

hurch, and all the faithful departed.
(d) In the Coptic, Armenian, apd Ethiopean‘ liturgies also we
have the prayers ff,’, the saints and intercession to them.
may conclude that the

From the survey made above W€ |
Practice of the comr‘r{]union of saints (Commemoration of the
®parted) is an ancient and common one in all Eastern Churches,

The argument that the Practice has led to many superstitions

and corrupt practices :— Tl
that any human institution, in course

We can eny the fact y ) LLE
Of time mayﬂgégcénfgate and corruptions could cieep miheTl'?ilshel:?
'Ue of many of our observances and practices. . orf:gghanicalgand
anod Spiritualigoals, somatime s t?‘?é g;atﬁe%i;crzmemoration of the

nNey __ s acti .

UeDa‘:{ed f:r:)(tngt:adr.ceslgot:etgf the saints also there were pitfalls.
For example thI: :racﬁce of **Qurbana Cholhkkal, y b¥ pa‘&nnagi;nsour?:
fortTjeV entrusting the whole b‘t‘,f;?eﬁgvl,""yréﬂhﬁiﬁgeiﬁ ea?th L

Nate otion y
h SErtif;LI‘sm;hempaf;tpeurfarprrlovided proper ceremonies and prayers are
ffereq on your behalf by your relatives:

itici based on the corrupt p;acticfes
5! many of the cHtIeSTEZ v;ﬁ{g on the part of the missionaries

ang
an : ;
ra’ld tnr?;;rogma cg;r:g:ngfﬁiﬁé fundamental beliefs which were the
Y | es ! :

W basis of this ancient practicé:
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Conclusion
We have noteq that the Practice of the communion of Sa'f::s
has Biblical sanctions ang rheological réasons behind it. It the
an important place i, the whole Jife and .worship of both
astern and Western Churches, ven the oldest rites of East an‘
West included this Practice. |t jg from the doctrine of the **Com
munion of Saints, **

! d
1 of .~ that the Practice of COMmemorating the departé
ones and INvVocation of the Saj

between the |

ca alnts _developed, | bridges the daP
Ving and the dead. T
words of Pop

: e
is is clearly explained in t]:,
e Leo X||| - very ong knows, " the communion
saints is nothing else, byt Mutual shar

prayer and other go

ing in help, satlsfaC"""{;l
: 0d works Communication among ing
the faithfu) ., for all these are come together to form one livi
city whose lay js love.” th

e Eucharist).
Death doeg

not interrupt

es
nd g urging must and do
Prayer. N only the

bonds of love can aré
gh their prayer. c. Prise God ang our pfayer'iims
: i Prayers we ma be blessed. It proc

the richness of the Chy stian Worship, tyhat it is not a solitary, bUd
corporate Undertaking, "~ \yq believe " tfq the spiritual life arrl]
Chrrstran_Worshlp_ will be really imDoverished if we neglect t
communion of Saints,

The Orthodoy Church shou]

: )
- d certajn| iminate wron
notions and Popular SUPerstitign thaty iy
Plactice. The ¢ urch my

influence them s
h St be 3| Meys.in uption
and misunderstandings_ ert to the danger of corrup
To the Memberg

of the Marth pegl st and
humble appeal that ¢ ey shgu|d0m€eChurCh NLamylsargs
subject, with an open m;j

Prepared to appfoac?s ,t10
: L ko C i ints
anything optional, byt an €ssentig| and ?grmunron e
spiritual life,

ur
Ndamenta| aspect of 0
The Churcheg Whi

d
: ch hag i owe
the Presbyterian Pattern of Cahbrfrréﬁm:)i?- Epr\snj:;pacy ar;cr]e;ofILrE
interest of Chyygh Union tg Concede ac ?5 Al cy whi¢
enabled the formation f the ¢ S.1, | Py CPiscopa way th
Marthoma Chypcp, can view yhi quastion elsa[nethe pers”
pective of ECumenica| in Hotonly mn tion of 2
rich experience an traditiong) practj pre UL

endom of which it is a P

. . t-
€ In the entire eastern chris
foots. and tg Which j

" inl
It is associated in

(1]
L
[12]
w
~
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The Mystical Body and the Communion of
Saints

THE REV. V. E. VARGHESE

The book Le Corps Mystique du Christ by Emile Mersch, S J
Was first published in 1933. Its second French edition appea}ed
In 1986. Its English version, (John R. Kelley, S. J. being translat-
Or) appeared in-1938 under the title, The Whote Christ, and this
Paper is more or less a sort of review of The Whole Christ. The

English version has a foreword by Joseph Husslein S. J., Ph. D.
Mersch was Professor of Sacred Theology at the faculty of

Notre-Dame de la Paix, Namur, France.

The translator tells us in the Foreword that. in order to reduce
the size of the book and to make it less forbidding to the lay
reader, he has omitted the long critical and exegetical notes and the
exhaustive references and appendices, and reduced the analytical
table of contents. The O. T. Texts are cited from the Douay
Version and the New Testament texts from the Westminster

ersion.
The book contains 623 pages. Itis divided into three parts :
Part | consisting of eleven chapters, Part Il containing eight
Cchapters, and Part 11 containing eleven chapters. There are notes

and index appended.

The Thesis of the Book and Its Relevance.
The Thesis of the book may be putin brief as follows:
Th i Mystical Body of Christ, in which all the
believ:rsChausrﬂe;*usbetrhseof ;/he one body, are united to Christ the
ead and to one another. Everything in heaven and on earth has
een, in Christ, newly created into one single organism, the One
Man Gog and united to the Holy Trinity. The New Creation is
Stil| Qrowi'ng into perfection, even unto the final consummation of
8Very existence into one single unity of New Creation, by which
ng : d. Every saint is awaiting his

I be erfec S = '
DerfeCtﬁ)dempt;?n f\,_-\:;ll coﬂsumma“o”' and even every inanimate
thi Daln tnisall ation. The Church is the evidence of

he crux of ecclesiology, and in the

Ing is groaning for its realiz
lone can every other Christian

IS Union in Christ, This i t
9ht of such an ecclessiology @

OCtrine be intelligible.
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It follows that the doctrine of
be intelligible only j

In the pro
Therefore the study of thj

point of view of the subj

[ eCt we are
our dialogu

€, namely the doctrin

The Scheme of the book and the

Scope of the paper
The author successfully attempts tg Substantiate hjs thesis by
tracing the historica| developmeny of the doctrine of the Mystica
Body of Christ, |n the first Part of the book he sets forth th?
scriptural basis o ine; i d part, the teaching Of
S;and in the thirg Part, The \Western Tradition:
concludes with 4 cOmment on the doctrine iN

and finally he
modern times,

As this pape
important detail
found a place in
having just a bir

I has to be very brief, | M bound to omit ma_“g
$ and XPosition which ought to haye otherW'_sh
this dlscyss'O"? and we haye tq be satisfied wit
d S-eye-view of the history of the doctrine.

The Mystica) Body in the O. T,

The Mystical Body Was prefj i In
I : gured in the tament.
creation God willeg to effect 5 union of g4 mce)rl'ud w-l;?l'? Himself 17
Christ, the Secong Adam aul ga
Ephesians, The New Tes i
idden in the Q|q. N Creation Goq i 0.9
a rac
men that should pe chosen anq blessed i o rzg,'fsea:;'pexisten?a
en Christo, a Supernatyra| Ontology destined tq e i'ncorpbrated,"'l
the.Mystlca| Body. The Old Covenant, therefore was made wit
hrist and the Members of Chrigt. X
The Mystical Body in the Gospels ang Acts
With slight Variations of accent a|| i cl}
! the Syng els tea
of the Mystical Boqg = St Mark Suggests, byy t pélie?fsﬁqanner of
his telling the story o the birth, |ife, qag - and resurrection of t
Saviour, that the Gos as itg centre, jtg TeSume, and jts expland-
tion In the transu_tlor_m from rist’s earthly eXist’ence into a fulle
human life, the life in the ystical Body, the Church, St Mathewr
el L Mo e S 1 ot
is own fo i isions, j0YS!
sqrrowzanqsufferlngs, and they, the Chuﬁ:rﬁya:isl'l (;Zmls;:?i?ed with
ngyains evr:lwlttaedtdgd [i:r?t ot Lk 18ac ’i"g SMRLL MyStitca
: - ns ion in
narrative of Say Conversion to Whicﬁmfoun?” expressnor;ir: latef
on. In the Gospel he ctog O ag

: C S es tt
Kingdom ag 5 hidden, interi : Sted to fepreseliiid
connection wit, the or, r tyé Ige refers to the Kingdom

Ucharist.

e
YS in the Epistle to th
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According to these Evangelists, the Old Testamen :
me alliance between God and man became the vetyp;Z?s%e,f g];
abe Mar}-God in Jesus Christ, In whom the union took up its
abode in mankind. = Christ has a two-fold life on earth: one
isible and historical, and the other, invisible and mystical. ' 4

Jesus said that the Kingdom was a mystery, a m
g;_larvellous solidarity as of a flock whose unity is assurec}IStl;ag;yﬂ:)ef
= epherd, and a mystery of hidden growth as of a seed; love and

rgiveness were its principles (Matt. 18. 2—7, 10—35). The
F]D_?]Wer to bind and to loose is given to the Church (Matt. 16. 19).
: l0se who receive or reject the Apostle will be receiving or
Lijectmg the Lord Himself, and thereby the Father. (Mk. 9. 39;
b 9.48; 10.16; Mtt.28. 18; 19). The end of history is mark-
ed with a solemn affirmation of the mystical identity (Matt. 25. 3—

46). Since Jesus is the epitome of the entire history, He is able to
f He alone had lived in the multi-

Speak exclusively of Himself as i

tude of men, What is implied here is the supernatural unity with

the Trinity of all men in the Church which is the Mystical Body.

Ki END’, the Kingdom of God, is the real
Ingdom_ and it has its beginning on this earth, by the new birth
Y Water and spirit. Christ abides in us as we in Him, and He gives

Us eternal life; death and judgement are, therefore, realities of the

to be extinguished. The

Past; the light has already risen, never .
INgdom of God is Jesus, known, tasted, and possessed; its most

€ssential, most interior and most mysterious aspect is God's taking
elf to man in the Mystic.| Body

Possessi S ims
of the Mgﬂ_‘go'ga’\]vi';?e?n'v'ﬂg Tmites mankind to Himself. Once
taken into this unity, we share in the glory that belongs to the Son.
In Chapter 17 par'ticulal'ly in verses 20, 21, we have the most
Mysterious pass'age which contains the doctrine of the Mystical

Ody: all the Fathers have interpreted it in this connection.
In the Acts of the Apostles We 69 the f;gggsgertjkg;gcﬁg:

in : ] !
li reality and manifesting its mn%emsésgﬁfr\gh e cal(Baal)
: and is guided

.IV”'Ig m : . f .

thful.
'Sborp ystically in dhege 1. Spiritu sancto,
. just as Christ was born, ¢- 14 :

Y the Spirit, SThr;;!?dentification is reflected in the marrsyrdorg of
D ephen and in the heavenly voice -tf&at wasrsl;%irg“onLJkg rgz ztg
Mascyg, hom thou dost pé e’ . 24.
an ACtSS,1 I5argJ§ﬁz\s;thhe continuity and unity of Luk%aﬂd
|a(t:tsi the former deals with the historical life of Christ, and the
ter, His mystical life in the Church.

According to St. John, the

cal Body
mascus is the basis of his

St ;
* Paul’s Teaching on the Myst!
stical Body is as real as

Paul's visi adto Da
t ul's vision on the rod
heologv: the life of Christ 1N the My.
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. 2 . 5 . S .th Hlm
is life in  Palestine ang the unity of the Christians wj
l\;‘vfsh:eal and perfect, Captured by this mystery .Pa“L as St. Jofgrel
Chrysostom says, s always intent upon one thing: to show t
faithful that the

Y Ppossess al| things in fOmmon with Christ, by
virtue of their incorporation in Him.

Plan conceived by God
from all eternity and reveale_d in Jesyus Chri
ithout distin tion i
‘t")velgoved Son in t o Body by which ou‘;
infallible justification, Sanctification anq glorification are effe.te
(cf. Rom 6.23: g. 1; 18. 39; 18- Eph. 1. 3 7—10).
En Christo is a phrage SO dear to pay). Technically it means
the mystical life of Christ in the believers and the believers in
hrist. The similar Phrase, “Christ in us” also signifies union
with the same higher life, union with g living Organism, a super-
natural in:lusion in the Saviouyr, All Mmankind, eyen the whole
universe is SUmmed up anq included, as
only in Him god

't were, in Christ;
sees Hig Creation ang blesses it.
Baptism clothes us

ith Chrigt. It is SOmething dynamic
signifying ife; 1We Are baptised in Christ, we are crucified with
Him, buried with Him, grafted upon ;
death; we are risen

n, Him by oyr likeness to His
With Him tq 5 new life jn Him,
which we are in Him is i

an existence in
and He js in Us, at once (Rom. 6 3—5,
Gal. 3. 27; 2 Theg 1. 12), Whoever énters the Church be.omes
part of a unity that ajre, i branch becomB?
part of a living tree, |, the Ca ity Epistles, the do:trine o
the Mystical Body has attaineq a full dey lopment, | Eph. 1.
Paul thanks Gog for having feCapitulateq (‘a
all things in the Son (cf, Eph 1. 20 : 5. 23; Co. 1. 18, 20: 2. 9%
10; 1.5, 17—19; Gal. 3. 26, 29). The Church is the pleroma 0
Christ.
In trying to explain the
often he has to ¢

mystery'*
Certain verbg co

0in Words wh
mMpounded Wit
His capacity as Heg 0

! Paul is at a |ogg for words:
ich are Overb

urdened with meaning-:

h 'sun’ express What Christ does in
dofa po , or at is done by faithful in
their capacity ag Members of that Body
phrase 'Ch

N Gal. 2. 20 he uses the

S| am con-crucified-
Christ | am Nailed to the Cross’-
sed as followys: Christ died upon
died upop Itt00. This Cross has Caused me tO
die to the Law ap i
me a new |

| ce led; thig death has given
! fe, the only |ifs Y which | truly |ive,
died together, ang by Hj ificatj

We therefore
ave been crucified.”
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hall also ‘live-with Him: If We
Him (2 Tim. 2. 11),
(Sunapethanomen)

(Sunsesomen)
(Sun-basileuso-men)

In Chrlst Jesus, through the Gospel, t.he Gentiles are ‘‘co-
“Con-participant”” in the promise

w T o 5 S
ened have ‘died-with’ Him, we s
ure, we shall also ‘reign-with’

heire’’
gﬁ ??"g) “Con-corporate’’ and
(Sunkleronoma)
(Sunsoma)
(Sunmetoaha)

we VEWe are] ‘joint-heirs-with” Christ-if we nguffer-with" Him,
ill also be “glorified-with” Him (Rom. 8-

[ ‘Sunkleronomoi’

| ‘Sunpas.homen’
'y \ ‘Sundoxasthomen’ AL

€ are “pyried-with’” Him in baptism; you had also your
surrecﬁon_w{t'ﬁg ﬁ\:::’l through your £aith (Col. 2. 12, 13).

{ ‘Sunlaphentes’
T Sunegerthete} d sufferings are
hese g . actions and su
ver Christ's FaT
thglonged andbgosr:gﬂ:rf\#t"ﬂzg in the actions O! the Chr:stlan;, tﬁgg
] b only in thi ey attain their totality an
er this way do they continuation: the fullness, the

Dleroma‘that the Church is the L

.

re

ma, of the Saviour. (Col: 1.
7 g : v dwells bodily, and you
hayg TOF in Him the whole fulness of diety £71°5" 9, 10) (R. S:V )
f the God-head

Come to full H H Mieenseee v 3
: ness of lIfe in A! 0
dW@l FOr it is in Christ that the com IEteb gﬁl?)?ought to Comple_
tioc S embodied, and in Him yoU " e

Col. 2. 9, 10)-N. E. B.] 420; Gal- 6
cAammesrt it atfects

Eny The new e . . (2Cor. 5
c Christ ( m
Naty 8“10)‘re?s“zrc])”;ar-rea hing that throud® "0 “and_hope
(2 o itself; ‘the whole universy groans [N £85.T Christ, the
Mg d Adam )é dHuhman;tyv ra.e united that
. an n : :

" 9 New man, O;els[')erfe;t and completé rnanr oration into the
r\qut/_\s a proof of this new creation bY incor® the Spirit
Wigpical B 315 he fa A their interior
Drjpin theOdy' Paul cites th® “m0 Holy SP'"tH " renews them
gui(i(llple OflT'If (Titus 3. 5 s oliness: jovi eection and of the
f,nales eml e, strength, charl n’ce their resur and wisdom
thay Slory i;}fglves Fhemhzsif“{ﬂ; 4s the dis®® _f;t in baptism: seals
Oefits C#rﬁisatsialg;?tunites them 10 G

.14, 15;



wAhba
d, enabling them to say, ““Ab
Oly Spirit g the

; f
Prin.iple  of adoption and ©
Mystical Body.

e
ds to trace the development °ft‘t;:n
Octrine in the téaching of the Chyrch Fathers, both in the Eas
tradition ang i, the Western tradition i

able to discuss jp de

ot
: - In this Paper we are n
tail each of these great t
ch, but h

i11ars
heologians and p'l:’;
ave ° content with few remarks
On some of them only, 2
The e : ei
The Principal Contributigp, of the Apostoljc Fathers is th s
teaching on the subjecy unity, For them this unity s
Something visjp|e nd tangipyg, but at the Same time a mysterio
interior, supernatural, divine Unity,
Among the

st
: Apostolje Fatherg St. Ignatius of Antio.h ml:_‘e
b‘? mentlongd. etell§ Us that the Unity of the church is ?ch'
With the unity of Himself.The Visible unity of the Chu
Says lgnatius, jg as Necessary o5 the visiple flesh of Christ. t
faithfuy| must praytog_ether. found the Same  altqr, breaking ras
same bread, py, € same bel'efs, "®Mmaining in concO

hey
; Lord, TS.S3me’ head in orderéh?,:et\,er,
or ° external upity is. ho
utthe body anq armature of 4, interna| “Spiritual unpity"’,
: , ey 00

e Enistle o Bamabas, ypiop had congigerap)e authorlty g
the Church of Syria, SPeaks of the “incorruptible temple, ~50
Supernatura| templg that g eing buyijs for the Lopeis St on
Powerful and gq real is this p Ieation that the first creati a
was but g type of ical ~ Nis epistla Marks
tradition of an €Xegeticy|
in terms of t

the bc—:ginl"li';r'gI ?QX:
A terpretip the script ed
; Ystical g, : @ tradition, wh?ch gained so 9°
an mfluenc_e tha almost 4 the easterp fat

this EXegeticg| Methoqd,

Accordin

e
hers haye made US
9 to thijg

interpreted

is 18
: .~ Ype of 9XBgesis, the book of Genesi 150
as, in telhng the story of the fir | lating 8¢ t
he seconp, i ol ISt creation, re a ris
En tr?e?t?‘;j;cEY Which gy the Christiang e made one with Ch

< is
as fofﬁ)unst.a,nce' e Secong Epistle of Clement interprets Gen‘:fen
é HOWs:- J0d Creataq belongs Not to the resent, but has b r
hneeﬁlstenge SInce the beginnin 3 he V\F/Jas spi'ritual. like O
Asdsharé she hﬂs.appeared in t ast day in Order to save “f

nd the hurch Whi as appearcy in the flesh
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Cljrist, showing us that if any of us keep the Church in the flesh
without corrupting her, he will receive her in the Holy Spirit.

neral exposition of the doctrine of the Mystical
Body is furnished by St. Irenaeus, who may be styled the first
theologian, There is a striking resemblance between him and
Ignatius of Antioch. The heart of lIrenaeus’ theology is the
thepry of ‘‘Recapitulation”’. In Christ, the Second Adam, the
entire human race from its very beginning is gathered up,
sanctified, healed and divinised by union with God, by incorporation
into the Mystical Body of the Incarnate Waord, who is ““first among
the heavenly and spiritual and invisible things™ and “first among
Visible and corporal things " He takes primary to Himself, and
by making Himself the Head of the Church, will draw all things
to Himself at the appointed time. In the Body of Christ the Holy
He began in Christ.

pirit continues the work that
has redeemed us by His blood; He

d His flesh for our flesh, and sent
bring about unity and communion

etween God and man; by His incarnation He raised man to God,
and in His coming He gave us lasting and true immortality through

communi ih Hi o Word made Himself like unto man,
ion with Him. Th in order that by his likeness to

and made man li to Himself,
e Son ma,?r;lnilgﬁtubnecome precious in the eyes of the Father.
Melito of Sardis and Methodius of Philipi more or less follow-

Irenaeus.

The first ge

The Lord, says Irenaeus,
gave His soul for our souls an
orth the Spirit of the Father to

Clement of Alexandria and Origen, who, both, belonl?ed to
the “didascaleion”” were two great minds. Eusebius calls the
latter, “one of the greatest minds that have adorned the history of

hristian thought.”, i i
lanted into Christ and are

Accordi ement, we are transp !
thus remo\‘/’éggﬁtgmcgur former life on t0 good grobunc!. .C?_rlst has

iven us a new environment that we may grow by imitation into
's likeness. o _
The following words of Origen on our res_un;ecpon in Christ
nﬁnd us of ll’en%eus' ﬁnest passages on Recapltu at'on'. '
Christ’s resu-

‘ trecy LON. the last dayl, deator} ?E:Ilcbrgs\;alzgl:nl:sa?sg'the mystery of
the r|on after the suffer!ngsw ole body. As the visible body of

| JeSUESurrecuon of Christ %ss e buried, and then raised up, so

: r S :

the \,shwlas nailoe ;Ocﬂ}?stc's saints is nailed with th? crhqss fnd nov(\jl
2 Iongeer b{r_)ciyso But when the resurre%tnon gf éi:?istruw?vhﬁgh

Com | IVes. - ce, then the. members ' i
oopitebody ke B s e b o L o
joint eachewirl}lhave its proper placg: NG RIS




. 8ccording to the fy||
of Christ (Eph, 4. 13). Th

many members be one body
since all the members wi| belong to the same bhody"".
The new life, according to Origen, tra
into the glory of Christ

nsports us, so to speak
- It makeg us son
life in the Incarnate Son

In eternity th; 18|
will be manifested in fy) SPlendour. |f e possess the spirit Oy
adoption, God begets Us in Himself by oy every deed and ever
thought, and through thig Perpetual regenerati
ment we are being borp S

€ing born sons of GO

Jesus is not Completely i, glory, says Oy e long as Hi$
body is not completely in glory, He dogs notlgw?s'hst% regeive His
perfect glory Without hjg People who are His body and HI®
members. For He wills ¢ dwell as the soulin this body of Hi
Church and in these Members of His
movement and itg very wo

People, so that its verY
'k may be done according to His will-
According to gt, Athanasiys, the Mystical Body represent®
not human nature on but the gntire universe. Chrigt js not .on r
e ecausal principle, but, as it were, the yital principle of oUt
divinisation. He makes ‘g SOns, not merely by producing th2
something within s from far ogf. but by prodycin that something
through union With Himself, by a COmmunicatjg %h takes place
from the Head tq the Members, N that tal
efficient nexus. :

ly
Y an organic, not on
N The word wag made f] v aond
of feceiving the dlvmity,

esh, to render man cgpa:’he
e ifi :
Incarnate Son by union: with the \?v’grdd(e)}fggdby adoption in
The Latin Fatherg
Latin Theolg Y of the ; {
in_connection it he g Vstical Body wag
with life a

built up principal!y

. DCU" . rne
nd action : \ ine of gra is more' conce

. 9face, |t
r
how are we tg a0 31O We i

d
the Supernatural order, 3"9
Hostiing inadifferenr{ }an':togrc]lgrt;nd s initial question putsdetrc‘;f
i ist: : O transfor it into a co
Speculosaistian [ife for eS8 fiag’ 5 yngt L0/ COCHR
Peculative S'gnlflcance too, a vast doctri d
Tertullj : :
Augtjlls|;?nne ig tI(fgp\rlﬂ?entare two _i[npo,tam fathers p,ecedmg
Mystical Body in terms of oM tradition h

: thé
_tra - Who emphasised
Ot ecclesiastica unity. The Clrx)urch, as th?
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Mv’stical B ; ;
al Body of the Saviour, is the prolongation o 14
and historical Christ. Union with Christ is identicalfvg;?h Vdf,'f,iﬁ

With the Church. Christ bears us all in Himself.

S : b s o
t. ﬁ“gustme and the Beginning of Scholasticism
_ In his anti-Donatist and anti-Pelagian writings, Au i
» Augustine
ggéﬁ‘-dhthe way for the schoolmen and modern theologians on gf:g;
dlas the Mystical Body. Mankind, according to Augustine, may be
sed into two masses, into two men, who are the two Adams

solidarity in evil is founded upon original sin and its

g Our
Nsequences in all men, and our redemption is in our solidarity in
er-growing life that is

:R: MYsgical Body and the new birth and ev

makCOntmuation in us cf the life of Christ. “ The same grace that
es Christ the son of God, makes Christians the children of

Chy The Incarnation is the prototype of grace. Christ and the

B rch are one and the same thing : the whole Christ, the Head
the Body together, i. e. Christ united with the Church.

The Scholastic Period
Since we canno | this paper any further

t afford to prolong this pap y , we
have 1o skip over the remaining portion of part Il of the book
on th eals with the Western tradition
the doctrine i dy. We do not see much further

of the Mystical Body ! €
€velopment in thfe doc"}Ine. st. Hilary and St. Cyril of Alexandria
tﬁgenrnnore or less repeated what the Eastern Fath.ehs hag ta;:_ﬁht on
sti holastics, especially St. Thomas

ino stical  Body.ts 109 3L f Medieval Scholasticism,

Quinas, e inein terms O
» expounded the doctrl d he succeeded largely in speaking
i ith regard to the

tryln

9 to give it greater clarity, an ]

& his own agg The Patristic contribution wi .

ine : ound that even the modern period
| addition to it

. be observed : the
p.. However, is a shift ent to gt :
otristic period ngr?hésaccent on the unity of the divine-human ";
hes“S Christ and the consequent in corporation and divinisation 0
D“'T'an race into God-head in Christ ; whereas In t[we scf}olastlc
qenod, the ‘wastem theologians were pre-occqpled with _th?
Buestion of the operation Of grace in Christ and in the Mys,ftxc;]a
G2 a1 s mermoars. However, (1 MUSEI, S rec o
the 110€ i . givinisation of the nu the g
Sti)e h?cafnnat?g,t,h :szeisn I:i?r:er case it has to be eccelsiological and
Mlological, at once.
Onc]u~
=) Stalie] llary of
Th 4 of Saints Is just a corollary
E)he doc?r-docmne of the .Co|mBr2 ~ While theré may be differences
F opis 1 ne ofithe Mys e s about the various dogmas under

Pinion among theologian

union



52
the concept of the Saints the very idea of .the
Commumc_m of Saints is implicit i i

(vl factlo
is discussed, Where the doctrine of satis
Accoiding oSt Thomae as: : stical
Body explains how it SR Aquinas the unity of the My

; f
I > at the treasury of the Church consists ©
the satisfaction of the saints, a¢ w?alll as of h:’hg satisfactio”
?f. '?fh'l'fat,Tﬁnd h . this Satisfaction jg applicable to all n
aithiul: The following g a quotation from Cajetan, a Rom?
Catholic Theologian :. } 4 -

““It was Christ's intenti vl
: 110N to suffer for the whole Church, ©

?r?d above ““:'E un expiation,  For the Passion of the saints a
thg ps?asifmltc;n i(; th':;'St are alike common 1o all, since the passion
Chric Completion (consummatio) of the passion i

The Philosophy behind s tp; e

! S this : In the order of ceitheld

of one membe list boretic 9

entire body. 'S a commgp good for all ang js beneficial to !
The idea is well expre i

in his Confessiong (Mersc%si;%é?etsl;
0 Lord, | ag

t
kK Th in me, N9
only by the merits of thrfi\;!p, and | beg Thee to_sustain m of
holies, but also

. Who the HolY
. by the morite o His|smour head and
His whole body, Which j

er
h The
Father of all majesty, thay 4. (N Church.... . | besee

me, that for me th %

Thy holy name.
...... And | beseech Thee . ; lorioy®
: that they ma raise this Thy g r
and adorable name i, yp ! Glo
for e me, and that they may supplicate Thy
While expounding the : : Irenaeus;
recapitul of St. lrer f
the author uses the term « Comnl:ut#ig;‘%? Stgi?\c:;y". *“The just :d
today continue the'life of the just of the O T. and are sustamG
by their Merits. This is the Communion of Saints, taking its pla
in the doctrine of the Mystical Body." f th K
p . pii s of the poo
o do' not like to make any adverse C['".C'f,n:, the richness
reviewed ; | woy| eXpress my appreciatio ‘
and the profyng

. 'U5
€ prayers of St, Peter Canis!

d rather S

eait with the
a %
L ity with which the author T8 0 history of the
doctrine of the Mystical Body, expoundind o 6 oWeve, it
doctrine both ip the Patristic and scholast'ﬁapschdas‘ Periog’ is
SEeMs 10 me that the discussion on t
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[ {5 ! i
NSufficient and that on the modern period is rather scanty probably
develop-

€Cause the author himself could not find a substantial

Ment of the doctrine during these periods. Nevertheless, it seems
k points of the theology of

0
ther:e tha§ the strong points and wea C
org © periods must be discussed at greater length and depth in
for ¥ that we may be able to see the things which Protestantism

e
ared were at stake.
the supra-meritoriousness of saints

For example the theories of
g?d the treagury oft merits, which gave rise to the theory and
actice of Indulgence are products of the scholastic period, and
ust be thoroughly examined before passing judgement upon those
pao, feacted (o them. Such a discussion reqires a separate
N Per.  Furthermore, since these controversies in the West are
om of decisive significance in the mutual relationship of the
"thodox Church and the Mar Thoma Church of Malabar, we can

aff \ .
Ord to omit them in this paper-
osed within the four walls of

The author appears to be encl
if o estern tradi?iggefrom the time of St Augustine onwards, and
he lacks the new outlook of the post-Vatican period, it is quite
derstandable, since he wrote before Vatican Il. o4 he
Beforel ini i aper, let me mak.e an application of the
Sludy to our ;l&lﬁh;:rlgcgla? situation. This stpdy was suggested
' the context of our dialogue on the Communion of Saints. This
doctrine, ae | have mentioned at the outset, can be intelligible only
" the context of an adequate eccelesiology, for which the concept
Of the Mystical Body is indispensable. The concepts of the
Mystical Body and the Communion Of Saints are deep-rooted in
the liturgies used by both of our Churches, and no theologian and
ible Scholar in either Church will be so_light-hearted as to
9uestion the validity of these doctrines, | believe. But there are
Certain differences with regard tO the details in practice of the
OMmunion of Saints, and these' differences have been clearly and
officia”y defined from'the point of view of the Mar Thoma Church.
| feel that since we have so much in common with regard to the
®Ssential depth of the doctrine these particular differences should
€ viewed sympathetically and against their historical back-ground,
and g possible efforts should be made to promote m_utual under-
Standing, acceptance and enrichment, which alone will help us to
fathom the greater depth of the truth. This in fact is the spirit of

€Cumenism too.
P
Note + e er quoted freely and extensively from th
te: | have in this pap mile Mersch; and it has not bee;?

Whole Christ by
possible to acknowledge

there.

the indebtedness always then ang



Theology and Practice of Holy Matrimony
in the Orthodox Church in India

FR. K. M. ALEXANDER

Marriage is a holy m
aman and a woma
upon them and thej
of marriage, the bes
blessing for the
arily the idea of tr
resurrection.

ystery (sacrament) tha
n inextricably and

I posterity. |t i
towal of spirityal
Procreation of chijl
ansformation, and

t spiritually binds
bestows God's blesslf?gn
Not simply a divine sanct'oa
help to the married couple;
dren. Byt jt implies necess
refers to Christ's death an

abhorrent to the mind of God. The SCriptures enforce the saﬂc_t!w
of such a union (Heb, 13: 4). Our Lord asserts the indissolubili
of marriage. St. Payl says that Christ's self-sa
others is the model for home life, Thus the tre
ness of the marriage state and the imperative
upon the couple are Stressed here

2 - _The church insists that matri-
mony should be officiateq by a priest who is G
because it is not only

ecoming one f'i’ﬁ';
is 1:27_28, 2. 24).  This sacrament lst the
mystery of love, |n jt oy only the lives of two persons bu
home, the state, the h

ly
Chuich and the kingdom of God are deep
involved.

e
The early church dig Ot apparently know of any Se":)a‘raalfls
marriage service, Tpe “fulfilment * of marriage by two CgrlStlrite
was their partaking together of the Eucharist. .T';,e &’,‘t‘,‘&h‘é’f and
of matrimony consits of two distinct services : the

the Crowning,

> rings by the 1 :
1. Betrothal, |t i5 the blessing OfB?c?v and Bloog gi\?:r?ifa
The rings are symholic of the victonoursiest (netiDoACANS) kg o
the church as God's ring.  Only the p nsent and union
the rings — three times. The mutual co

h. The adorning g§ :RZ
bride and groom isratified by the church.




i / 55

o 98 ig o

onatura|S-Ymb0|]c of this ratification.
f _Marriage. The benediction there is to

Zperfectlon and wisdom.
:'crowgfo“'l},lqa the Bridal pair. The Sacrament of Marriage is
of ¢ r'.‘g in the Eastern Church. The crown puton the heads
Nesg, inéde and groom are the symbol of the crown of righteous-
Orthg 5 estructible decoration and victorious weapon. in the
thej, - 0X thought they are a reward given to them for preserving
day of their marri-

The betrothal is blessing the
grant the grace

ontrol to the

Virqin:

tage_ r?m't‘r' and exercising self-¢ A
0 SO they prefigure the heavenly crowns of unfading glory
Ch received in God's eternal kingdom for living the life of
the service is the entrance of

ristj :
the a??' Virtues. In fact this part at
Sio lage into the church. The rite 0

the reality of this entrance.

F :
. Alexander Schmemann mentions 3 aspects:

C’eazf-f,',), This crowning of man and womari as the king & queen of

f crowning is the expres-

(b 1¢ is the martyr’s c,-o,m-—bEaring witness to Christ.
No cThis means crucifixion and suffering: A marriage which does
dogs Onstantly crucify its OWN selfishness and self-sufficiency or
not die to jtself  is nota christian marriage
tion of the crown of

the (©) It is the sacramental sign and anticipa

Ingdom of the ultimate Reality:
he joining of hands. It

is The other significant act in this rite is t

Mutual entrusting of the couple bY the church.
+ gocially sanc-

tion. Nthropologically at its barest marriage is @ 7

?Jned mating, egr:f:n'e\é into with the assumption of permanency.

Cht.cl'.]fisﬁan marriage is more than that. Three aspects of the
fistian man-woman relationships ar¢ involved here.

. Itison basic purposes that husband and wife find

S tequires agape-love. i Y

= . . ession and em_bo iment in the

Mutuality finds its exPr o emotional warmth, the

bual relationship. Eros-love provides t
al enrichment

of attraction and person o

. 3. The birth of children and their care provide the third
d'W\ension of this epitome of man-woman relationships, storge-love.
Christian marriage is the arena where the christian man and
oman can most fully realize their human potential, the image and
d intimate relationship

likeness of God, since it is in this deep an :
hat agape-aros-storge can be most fully exercised. As such it is

Se
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a holy and sacred bond uniting not only the persbns among them~
selves but also the family to the church and to God. Thus, Sel’g!u5
Bulgakov, the Russian Orthodox theologian, defines christian

.marriage as “ the sanctification of the natural union of man an¢
woman for a Christian

1 life together and for procreation d
' Marriage ”, he continues,” which is consummated :in Christ a”d
in the Church * lays the foundation of the domestic church an

family. In the holy matrim i
loyalty of the two towards the third
active unity with each other and with God."”

Tertullian describes marriage : + They are in truth,** twW9
in one flesh,” and where there is one flesh there is also one spifit
......... where there are two together there also is He present ; an
where He is, there evil is not.”

There was a traditional practice (which hag now ceased) of
giving the common cup i i
partaking of the holy Eu ;
of marriage in Christ. Christ is to be the very essence of i
together. He Is the wine of the new life of the children of God"
Because of various social changes, the practice of relating matrt,
mony with the Holy Eucharist is often neglected. For the spiritu@
edification of the couple’s ney life together it is essential to resto’
that old practice,

The Practice of Matrimony
. 1. Matrimony is a rogq or koodoso for the Orthodox. Henc?
_this sacrament is not given to any one outside the Orthodox Faith"
In other words, there is ng - Orthodox * marriage outside the Ortho”
dox community. Hence ng intermarriage s permissible. When 2
woman (non-orthodox) i
to be accepted fully int ip of the Orthodox churc
by administering the sacraments of i
confession,
We should therefore camestly try to understand and appreciatet
the significant standpoints of other confessional Groups witho!
prejudice,

2. Problems arising out of the Matrimony between memberé
of different churches indicate further the theological question ©
Priesthood and the gene the mysteries. The validity
of Priesthood as well as idity of the administration of th
sacraments are the natural corollary to this.

3. Where there i

© IS no intercommunion between the churche®”
exchange of the strictly off;

. Y Official marriage banns is not possiblé’
This should not be viewed as lack of respect and generosity.
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his;’h‘é. No_member of the Orthodox church is allowed to have

than tl: Marriage celebrated in a church and by ministers other

be & Orthodox. In case it happens so, that marriage ought to
"egularised.

o 5. then problems arise on account of the particular day of
Drac\{VEddmg. For the Orthodox, it has been a very ancient
,e.o_t'f-‘e to solemnise marriage only on Sunday being the day of
a ICing. This practice was not acceptable for others because of

PUritanjcal conception of the Sabbath observance. Fast days

d Lenten days are forbidden days for marriage.

of ; 6. Another controversy occurs with regard to the question
He 0Nt participation of the Orthodox and non-Orthodox clergy.
€re again the principle of koodoso is legitimately applicable.

\k
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The Communion of Saints

(Excerpts From The Report of
The Commission on Christian Doctrine Appointed BY
The ArchBishops of Canterbury And York in 1922)

(The report was published in 1938)

t
ith the redeemed society, W!

the Body of Christ, with the general assemb!y
and Church of the first-born, Whereof Jo

; i
AL : Sus, by virtue of
perfect self-offering, is the Mediator, 4

fully aliye. i
nion of Saints is apprehended as a fellow;l:]ip oef Inhueuf:acl)ri‘:;tef‘
cession. No distinction is drawn in this respect Betyan e
and others; prayers are offered by the Chureh on chiveen salfiy
the Mother of our Lord, and the prayers of friendg il Sven &
in the faith of Christ are asked on behalf of se ‘whe! Sepalies
help. Thus for the Orthodox the approa(:h.to the T fone Sockitls
Is made in a company at once august and friend]y. orship offef-
ed in that atmosphere can never seézlrj-; [;(19 be co| or JShip effole
the intimacies of human fellowship. is fe"OWship iemoto 100
a fellowship in prayer to God.,

i be perverteq, and
uch a conception may ion he time of
the R%?;rsmation the abuses arising rf]’og’ sr:g? prirsﬁrnsﬁ Wetr:emveerv

e a

There has, however i i oo meg
gﬁ?féhes of a sense of remoteness l? ‘(’)Vforsf';'rgiﬁ;r?:\sf O;I_? Owering
of the thought of God to a 'evemer tends to corree \2tter is
destructive of real worship; the form kg el ol
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fagj
°fstr|"uat?1d groundless speculation. We are persuaded that the way
depart and safety is tc remember that our fellowship with the
e ed is a fellowship in prayer and worship, as living and
Ummtecj are united in yearning and aspiration towards the con-
Clog ation of Christ's redeeming work. The only way to come

eI to those who are departed in the faith of Christ is to draw

e . . .
th:;rnto God, and to draw near to Him is, eo ipso, to come closer to

ou Itis impossible to declare that departed saints cannot hear
dirr Prayers, and we therefore must not gondemn_as impossible
askect address to them as a private practice, provided this be to
oth for their prayers whether for ourselves or for others; anything
al er than this seems to us both perilous and illegitimate. But

S0 it is impossible to have well grounded assurance that the
isa'nts hear us, so that direct address to them may well be thought
h”aDDropriate in the official worship of the Church. On the other

and, such formal expression within the liturgy of our fellowship
)’ylth them in prayer as is contained, for example, in the Collect—

O God, the King of Saints”*— appended to the Scottish Liturgy
"epresents a true balance of thought and is a legitimate enrichment

of worship.

o O‘lt')i}gc\t/ite;I point to hl;e at all costs se.cured is that God alone is
ob Of our worship, and that our fello ip wi =
ed is in and through Him. e

NOTE
Prayer for the Departed

b The Reformers mostly condemned any form of Prayer for the
€parted. There had been widespread abuses and when reference
Was made to Scripture no trace of the practice was found except
N the Apocrypha, which the Reformers did not accept as
Canonical.} But the practice has never entirely died out in the
Church of England; the position not only of Bishop Andrews but
of Dr. Johnson in relation to this matter is well known. It was
\“,__——-

* The Collect is this: : et - 1'1 ]

i aints, we praise and magnify thy holy Name for all th
SerV;S,S::%élﬁa[éyﬁn%,fg"t’hiir c(?ursc in thy faith and fear, for the Blcsse();
Virgin Mary, for the holy Patriarchs, Proph ts, Apostles, and Martyrs, and for
Al other thy righteo :s servants; and we beseech thee !hdt,; encouraged by their
Xample, strengthened by their fellowship, and aided by their prayers, we may
dttain unto everlasting life; through the merits of thy Son Jesus Christ our Log(,

men.
+ Many modern scholars find such a reference in 2 Timothy 1. 18,



Recently, and especially in ¢ of
of ws:jr,t:he pr;ct_lce has increaseq, and the special Forms of P"?oyns
Issued by authority at Such times haye ined petitl
toeihn departad. often containe P

r
» 10 be remembere istian pray®

aims at_being prayer 1 d thar:-,a?” b%“ﬁf,?,i; Pray
for the Departed any more than any other prayer, 8¢
attempt to persuade or SUggest to God some action that it was N2
already His will to take. If there jg any such fellowshlp of livil

and departed as Christians haye always believed, and if the though
of growth and of Purificatio fter death is not t'o be dc,gmatica"”y
excluded, there jg no theological objection in principle to Praye’
for the Departed. The question of the safegyards that may wiselY
be imposed in any Ircumstances pg|
of thealogy but of p

astoral expediency.

JUDGMENT, HELL
We have endeavoured
Death and Resurrection
scheme presents thegg as bej
cular Judgment immediately a

nt
at the general Resurrection\tﬁé Sﬁ?r;hét;h?sgeneri' juggggnf
being consignment tq Hell or admission 1o Heav!i;l:{2 of Judg
Both on the ground of ieti : ‘

by the Church at largg i ;Feg:rriﬁgse,s - aepretation T ptid
modern research It is clear that this SCheme ca,?o °n groun sn|y
as a symbolic outline of the course of SPiritua| de accepted o a
chronological account of fype events, estiny, not as

octrine of Judgment Pervadeg

lik T?.—? 1he Old Testament and in the [t\,heewwhme of Scripture,
guse d the relations between the Divine Jyq We haye already
discusse its totality. We are here Concerneq Withen and hyman
history in i dividual. That man is ever Subject tq 1,t"® Judgment
upon the in the clear teaching of the Bibje and j ,?e*‘“dgment of
God'is both 0 m. There is great peril in the casy.coSSary part
of any true Theism. Christianity, which ggeY-90ing % P2l

2 me modern : el PPoseg I

Aol 2 2R s 0 o i oy and 1y, 2l who
have departed t 'E angelical view mentioned above, Such WY “—a
perversion of the Yth the solemn warnings of Scripy,s. View
is inconsistent GW'Spels themselves and converts the h%eancf'
GSPGCiale tf?gm aomoral stimulus to a moral narcotic. o
immortality

» AND HEAVEN

o set out the Christian doctrine 01;
as we understand jt. Tpe traditiond
€Ing followeq by Judgment, a part!”
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o The Christian doctrine insists upon the reality of *abiding
ha Sequences ** of every act of moral choice. When such a choice

chs been made, neither the world at large nor the person
°0sing can ever again be the same as if the choice had not been

m
ade or had been made differently.

Cloe. CcOrding to the traditional scheme, the period of open choices
theses with death, after which there remains only submission to
dor2Nsequences of choices made during earthly life. This is, no
men_l CONsonant with the stern emphasis laid in the New Testa-
0 "t upon the decisiveness of choices made in the life on earth.
N the other hand, it would not be easy to find in the New Testa-
fue“t a basis for definitely and rigorously excluding all hope of
th;_.ther opportunity : indeed, there are passages which taken by
Ch Mselves are universalist in tendency. and there are some
Vistians who, partly because Of these passages, accept the
niVersalist position, and accordingly believe in further opportu-
ities in the future  life; moreover, one passage that seems to

i ®ar upon the matter (I' peter iii. 19, 20) is at least patient of an
Merpretation which finds in the preaching of the Lord to the spirits
dn Prison a hope that those who have not heard the Gospel before
®ath may hear it after death and so receive the offer of salvation.
But j : e, as many feel bound to do, to a
Nera| e‘:&itzﬁts:%ft?fn:gfopportu_nities of grace for all, it will
ific declarations of Scripture, but rather

an doctrine of God as a whole.
diate all conceptions of the Judg-

Ment bandoning the appeal of Love and
Nt which represent God E:;"facm,nipment sovereignty to punish

0se \who have failed to respond to_the invitation of the Gospel.
od is Love : and He cannot deny Himself.
But if any freedom of choice is attributed to the human will,

this together with the universal facts of moral experience compels

an to face the possibility that he may refuse for everto respanc
10 thecu ot b ia lovefanditnizipossiblLyie B SRRCNLAIN
the New Testament. Such a refusal must involve exclusion from
the b that love. Some hold that the soul might
Continue for ever in that state of exclusion ;. othfriethat at some
Roint the soul which totally rejects the Dlwrcll?) ngt fen’llust ”Densh
Out of existence. Between t ese two .k\;\lle ith Sc i ca.ed to
ludge, Both may be held to be compati elnwéither (r:lpture, both
San be supported by ethical arguments. ase, such a
Soul is * lost.”

Whether in fact any SO
is not possible for manto P
as we must, that must not be a_IIo
final and irreversible ** damnation

Je
n

E : de
S an inference from the Christi
doctrine requires us to repu

ul will suffer final loss in either sense j
ronounce. But if we leave this Qpeét
wed to obscure the reality of the

I of evil. GOd's judgment upoﬁ



sin is not Provisional, noy is His
some the fundam

| ible F oj
] '®Ppudiation of it reversible-
.Jundamentg| Conviction j
or “ perdition see i

> ' 055
o [IS that the possibilmi_, ?;an lfree‘
0 be involyed jp, the reality of hu jviné
dom: for others the fundamentg Conviction isy that the DIV
Love cannot suffer fing) defeat, and t

em
- ] hat such defeat seems toO G al
to be involved In the Perdition of any
conflict of cony

: alr
o Soul. There is here sully
ICtions ang both gj . ust..be
wiognised. There mygt oo room i~ Sldes of it m

hos®
. h for th9%,
who believe that some will actuallyn bzhiogf’“;cnﬁj Z‘,’;o for thos
who ho_ld that the Love of God wij| at last win penitence abIV
gnswering love from °Very soul that it has created ; while Prot@de5
the majority fee| strongly the force of the argument on both Si
and are content 1o hold theijr minds in SUspense d

As the essence ¢ Hell is excjyei ip of GO¢%
so the essence of Heaven jg thgflﬁﬁo"vvfs'ﬁﬁn th?tfqllowgrlg selfish
happiness offereq in % 1SN

rme:
) c oI rewarg g, self-gy ; rlier time
itis fellowship with God whg s Lo r')prlenss:sn g-ltu?:?'n e:S this hlg
fellowship of the Creature witp, the Creator of the finite with t
Infinite, its characteristjo note j < :

pT)
: s
ichi his is infinite blisS ©|
the soul which is Purged of self-intere + to thg lsstall1?-r.~,entred 80=
the experience of that fellowahip i

: : 0ssij ; but!
were possible, it wey| not be enjoyap]e pTSS'ble at all
selfish man could 90 to Heg

; i
g .2 Put it crudely. Its
; ven, he woylg pe Miserable there. .
joy is no;c onl_‘;:)ﬁ Jo_y;hw(osndby Christ for the redeemed; it is the joY.
of actua uni wi od, and lhErefore r F oy
actually being redeemeq for sinners the i
But for this reason Heaven js also a fellowsh; ini irits:
i of finite sp
It has been pointed out that though the life of ?.{ea\,en is ofté
described in musical terms, jt jg always a5 5 chorus or an Orchestra:
never as asolo. It is the com: :
the life in which all are united t

. is
on of all things. It
O one angth
enriched by one another

: L all enrich and aré
ing o the adoring apprehension of the
Divine Truth, the adoring comerpplatlo_n of the Divine Beauty, a"s
the adoring activity of CO-Oper?tlonl With the Divine Goodness. g-
the finite creature thus enters' into “fruition of the glorious Go e
head " there can .tge no Satiety or stagnation, This is a thema
ot for the definitions of Science, but for the glowing utterancs
gf Poetry and Music : Sancms, S'anctuS, Sanctus, Dominus Det
Sabaoth.
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